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1 Introduction

The ‘Origins of the Bai Kingdom’ (H H1) is a collection of legends about the miracle works of
Guanyin YL - the distinctive Chinese form of the bodhisattva Avalokiteévara — as protector of the
lake Erhai {5 region and his help in establishing Nanzhao #414 and the later Dali kingdom A3 [F,
fictionalized here as the ‘Bai kingdom [ The (& F1) was based on a work in the Bai language
called ‘Bdigutong’ {H i iH), a text now lost. The stories told in the (H ) are to this day an
integral and popular part of folk mythology in the Dali K3 region.

The (H F1) was mentioned during the Chinese Republic in the multi-volume (& = FFiE & ), ®
which noted:

H PR The ‘Origins of the Bai Kingdom’ was compiled by an anonymous per-
son

FEFGAE FE AR , 2 | It mainly narrates the origins of the State of Baizi with a strong

R E Buddhist colour

The GErE =~ Fif &) then gives a brief summary of the stories.

In the 1930s, the local scholar M3 Zihué &% compiled notes to the text, which was reprinted in 1979
as M& Zihué 574 (1979). 2 In the first edition of his acclaimed book { XF i {352 ), published
in 1949, Xt Jiarui 78 5% 5 also refers to the text. ()

This indicates that the {5 E F 1) was certainly not an unknown text during the Chinese Republic.

A set of printing blocks of the (] Fi), carved in 1706, survived until at least 1957 when the emin-
ent scholar of Yannén history Fang Guéyu J7 ElFi discovered it in a storeroom at Shéngyuén temple
% Y§ =%, an important Buddhist temple and shrine to Guanyin on the slopes of Cangshan % 11].®
The stories had also been carved into the main temple’s door panels attesting to their significance in
local religious belief. () During the Cultural Revolution 3L #: the printing blocks disappeared and are
believed lost, (6 while the door panels were badly defaced.

The stories told in the (H H) belong to a type of ‘miracle tales’ about Guanyin that began
circulating in China as early as the 4th century and are loosely based on the 25th chapter of the Lotus
Sutra {¥HETETEL), which was first translated into Chinese in the grd century. )

In the introduction to his translation Watson summarizes the 25th chapter of the Lotus Sutra:

In order to make his [Avalokite$vara’s] teaching and aid most readily acceptable to all
kinds of beings, the bodhisattva is prepared to take on thirty-three different forms, match-
ing his form to that of the being who calls upon him, whether that being be man or wo-
man, exalted or humble, human or nonhuman in nature. (Watson (1993), p. xxii.)

O G FER), 8511+ =401T1. Afullscan of the work can be found at https://commons.wikimedia.org/wiki/Category:
() T possess a copy of the 1979 text.

(3 Xt Jiarui #5550 (1949), pp. 36, 167.

) in the village of Qingdong X ® 25.83N 100.1E.

) the carved door panels are mentioned in the colophon, see section ‘Colophon’ on page 36. The badly defaced doors still
exist.

(6) Chén Liangxu PR/ in https:/ [fo.ifeng.com/special/cslt/content-3/detail_2013_11/04/30946232_o.shtml.

(") Murase (1971), for a translation of the sutra, see Watson (1993).


https://commons.wikimedia.org/wiki/Category:%E6%96%B0%E7%BA%82%E9%9B%B2%E5%8D%97%E9%80%9A%E5%BF%97
https://commons.wikimedia.org/wiki/Category:%E6%96%B0%E7%BA%82%E9%9B%B2%E5%8D%97%E9%80%9A%E5%BF%97
https://www.google.com/maps/@?api=1&map_action=map&center=25.83,100.1&zoom=14&basemap=satellite
https://fo.ifeng.com/special/cslt/content-3/detail_2013_11/04/30946232_0.shtml

3 Annotated Translation

Howard (1990), after summarizing the stories in the (= [E Kl FH), notes their simplicity: (®

The naiveté which pervades all these stories indicates that the cult of Guanyin had pen-
etrated Nanzhao society to its lowest strata. Even the most humble and ignorant, whose
circumstances did not differ greatly from those of savages, knew Guanyin’s boundless
power. (Howard (1990), p. 8)

But this is of course based on the assumption that the stories in the {H H1) are in fact transmis-
sions from the Nanzhao period and not a later, even much later, mythologization of Nanzhao.
However, Guanyin appeared as an foreign monk mostly in stories circulating before the 10th century,
while from the Song dynasty onwards Guanyin began to be depicted in China in female form.® So
even though the printing blocks of the (& 1) were only carved during the Qing dynasty, the
stories seem to point back to much earlier times.

2 About this Translation

The text for this translation has been sourced from the multi-volume collection of historical material
concerning Yannén, {5 5 A TI). 19) That text is, according to the afterword by Lin Chaomin #&
#3, based on the personal copy made by Fang Guoyu J7 E . ™ I also possess a copy of unknown
origin, in simplified script, published in 1984.

A copy made from the original printing blocks, rather than just a transcript, seems to survive in a
library in Kanming Shi E£#A T, 12) for an example see illustration 1.

A version of the text is also available online. (%)

Previous Translations: A translation of the text has been published in Da Lishi Wénhuaja K7 3011
J&) (2018). A translation of many parts of the text into German, although not marked as a translation, is
contained in Yii (1991). A summary of the stories can be found in Howard (1990), pp. 7-8. A translation
into Japanese with many annotations has been published in Tateishi (2004).(14)

3 Annotated Translation

The work is organized in eighteen chapters, with sixteen telling ‘wonderworks’ of Guanyin saving the
region from peril, while the remaining two narrate the mythical birth of Xintilu6 Z040:#, the ancestor
of the Méng clan ZZ[X. who founded Nanzhao.

(®) Others note the simplicity of the stories as evidence of oral transmission, see Duan Yuanyuan BtiE$# (2018).

(9) For the transformation of the bodhissatva Avalokite$vara into the Chinese deity Guanyin ¥l &, the ‘Goddess of Mercy,
see Yii (2001).

(10) Fang Guéyu J7 [EHi (2001), pp. 161-169.

() Afterword by Lin Chaomin K[ in Fang Guéyt 77 [E %i (2001), p. 169, which also mentions another copy published in
1998.

(12) A private copy, with a full set of images, seems to be published at https://www.163.com/dy/article/ GQT4IQRCo543AZUo.
html. The work has a library stamp from Kainming Shi E2FH 7. While the exact provenance of the images is not clear, they
are credible enough to correct two, in my opinion, wrongly transcribed characters in the { =g 5 BT,

(13) https://www.zhonghuadiancang.com/foxuebaodian/baiguoyinyou/43637.html. It seems to be a transcript of the ver-
sion in { =g 5L EIATI) (or based on the same source) as it contains the same two wrongly transcribed characters.

(14) T cannot read Japanese and the electronic copy I possess is too a low quality for optical character recognition, so I could
only make very limited use of it.


https://www.163.com/dy/article/GQT4IQRC0543AZU0.html
https://www.163.com/dy/article/GQT4IQRC0543AZU0.html
https://www.zhonghuadiancang.com/foxuebaodian/baiguoyinyou/43637.html
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Hlustration 1:

Print of the (A =z

This print is part of the complete text apparently printed from the original printing blocks, kept at a library in Kinming

City 2B, available online. The exact provenance is unclear.



3 Annotated Translation

¥ Preface

The work begins with an introduction of the history of Buddhism in China in general and in the Dali
region in particular written by the abbot of Shéngyuén temple, Jiyli £ #4, who — according to the colo-
phon — had overseen the carving of the printing blocks. Jiylt was clearly a Chén school #7% Buddhist,
the school of Buddhism dominant in the Dali region during the Song dynasty and to which all mon-
asteries in the lake Erhii region had been subordinated to at the beginning of the Ming dynasty, but
which had not been present in the Erhi region when the miracle works by Guanyin purportedly took
place. 1)

The introduction sets the scene for the Buddhism to assume patronage of the Bai kingdom by mixing
canonical Chan school doctrine about the transmission of Buddhism from India with local legends to
introduce the Dali region as part of the sacred geography of Buddhism. (6)

Yii explains the reasons for such an introduction:

The myth of patriarchal transmission originated in the Chinese Buddhists’ great vener-
ation of Indian Buddhism. Although historically there was no teacher-disciple relation-
ship between Nagarjuna and the Chinese patriarchs, the authority of famous Indian mas-
ters had to be invoked to give the newly established Chinese Buddhist school legitimacy.
Chan was the school that took the patriarchal transmission most seriously. Although
Chan did not exist in India, it nevertheless had to construct a link to Indian masters. The
Chan tradition claims Mahakasyapa as its first Indian patriarch and Bodhidharma, the
twenty-eighth Indian patriarch, who brought Chan to China, as the first Chinese patri-
arch. (Yii (2020), p. 155)

MR R Mt | fT4284KEL | Shakyamuni passed the Chan school to Kasyapa, entrusting him the
ROy it gold-threaded robe to wait for the coming of Maitreya.

NEREIEZ : TIERHFFSS . §H | Whenhe was entering nirvana, he made a will, saying: ‘After being in
WEEME £E , £KFE , WK | nirvana for hundred years, there will be king Ashoka, a descendant
HH. J5imEE T E AR E E . of Suddhodana, he will combine the teachings and collect my ashes.”

[3: Y28 ] A variant writing of niépdn, for nirvana.

[3-4: HE] the term Biifin Wéng appears a confusion of the term Jingfan Wang %X F, which literally means ‘Pure
Rice King’, but is the Chinese name for Suddhodana, the father of Sakyamuni ¥ /1% /2, and Baifan Wang [ 7% T, the writing
form used in the in the ‘Unoffical History of Ndnzhao’ {FAEET ) N —i - B FEZ % . AMEE . Effkn . LRE
R, =T, KEZTH TS B0, BEhTTEEZE , £26H2, e, HEEIR , ABRRARRE.

r2: gold-threaded robe | the robe is a ‘a sign of the Dharma), see Yii (2020), p. 177, see also Adamek (2000). There is also
a Tang dynasty poem called {£:%:4%) contained in the ‘Three Hundred Ting dynasty Poems’ {JE15¥ =H &), but it is not
related in content.

(15) The important Dali kingdom period ‘Long Roll of Buddhist Images’ {144 depicts the penultimate ruler of Nanzhao,
Léngshtin [ 7% as a Chan school #% patriarch, see Huong Huang ¥ (2019).

(16) Such writings seem to have been quite common, e.g. the painter Hudng Xiangjian #[f] ¥ wrote in a colophon to his
‘Searching For My Parents’ : ‘ JGlt —+ )\ & ZiREFF M pr 8 Z KB LA P E . AEZETAEE , WEZFHHE. ), which
Kindall (2016), p. 221 translates as ‘[ The Buddhist doctrine] was transmitted from Kasyapa through a chain of twenty-eight
disciples to Bodhidharma, and it was he who brought the robe and begging bowl of Kasyapa into China. There were then
six transmissions to Luneng [Huineng; 638—713], who lived in the mid-Tang dynasty’



J¥5 Preface

B, WRMEE |, 2[R 4 B E 0
B2 RI)\ER , IR A

ERIER, EETRE ANEL L
B B E A

Later, Kapilavastu begat king Ashoka.

When he had grown up, he saw the will of Sakyamuni, and he
gathered the eight divisions of spirits who had heard the scriptures
and teachings, the protector gods then respectfully collected the
teachings.

When the king was reborn, he built pagodas in heaven and on earth,
the palace of the dragon king, and the treasury of the seas, to support
Buddha'’s relics.

The last part is probably a reference to Qidn Chu ¥/, the king = of Wayue =7, who commissioned

many pagodas in imitation of king Ashoka [ & F. Yii writes:

Ch'ien Shu (929—988) was the last ruler of the Wu Yiieh Kingdom based in Hangchow
and, like his ancestor Ch'ien Liu, a great patron of Buddhism. Following Emperor Asoka’s
example, he made 84,000 miniature reliquary pagodas. Dated 955, they were cast in
bronze and sometimes gilded. [...] The emperor also sponsored the printing of 20,000
copies of the twentyfour manifestations of Kuan-yin by using a silkscreen process. (Yii
(2001), p. 228)

She continues:

As the cult of Kuan-yin took root in China, the bodhisattva’s converts were ready to per-
ceive and present Kuan-yin in new ways more congenial to theChinese audience. Kuan-
yin was not only portrayed in new ways, but also given new epithets and names. The
faithful wrote indigenous sutras and formulated new rituals to glorify and worship Kuan-
yin. They told stories about Kuan-yin's miraculous responses and divine incarnations. It
is only natural that they also created new and indigenous iconographic representations.

(Yii (2001), p. 232)

The text then leads over to the lake Erhai region as a favourite teaching ground of various bodhisattvas,
most importantly Guanyin, which will appear in a number of different ‘scenes’ in the remainder of this

text.

—H ., E5HtEEE s HEE =
HEFHBERREEST , JhaiiE

“BEHEAT | R 2

JiE -
“HLAEPR R, B ANR ik B

One day, the king, the teachers, monks and nuns came to see and
count his pagodas, they came to Yangnan village in the Bai kingdom
where the pagodas had been built, and asked the teacher:

‘In this country, the mountains are green and the waters limpid, this
is the legacy of what spirit?’

The teacher said:

‘This place is called vulture peak, Shakyamuni as bodhisattva

r20: vulture peak ] Lingjitt Shan Z# Ll is the Chinese name for Gadhrakiita T&%¢2 or ‘vulture peak), the mountain where
Shijiaméuni gave many of his teachings. The grottoes Feildifeng &K% near Hangzhou #1 /M, which as Linan i % was
capital of the Southern Song F4 K, part of Lingyin temple ZB& =7, one of the earliest Buddhist temples believed to date back
its foundation by the monk Huili ### in 326 CE, appear the first making a reference to vulture peak R # 11, so it seems that
this text picks up on this Chinese Buddhist mythology placing it in the Erhai region.
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3 Annotated Translation

R WLE N H R BER , AR
7. WIREFTERERE) BB ETFERH
T L ERORAEMRME . JERIEE
PEEALLAL  EMERE , EASRT
Bt

FE=T , BHAFZTEY , #Hi7
BEETHE.

ENFHERR  EREH
CCEBREEMEETRERARE .,
BEHERR."

2 S5 ) A B LGRS
BEESHURT  BhEHES.

Dharmodgata and Guanyin as bodhisattva Changti practised
here. Bodhisattva Changti was eagerly solicited for the teachings,
bodhisattva Dharmodgata spread the Buddhist teachings to the
Chan school here. Later, the bodhisattva Guanyin came here fre-
quently, founding the country. The king then approved to order
princes to guard it

The king had three sons, so he granted Shanchan to the eldest and
youngest son and made the middle son Piaoxin Ja of the Bai king-
dom.

The king then raised a torch to the sky, and told the king of heaven:
‘I implore you to dispach a venerable and wise man of the heavenly
palace to descend to the Bai kingdom, for the spirits to assist us to
guard the country and govern the people.’

Then he went with the teacher to Bixi mountain to enter nirvana.
Piaoxin Ju was also called the prince Shénming, and was the king of

five hundred spirits.

The last part of the introduction then leads over events which have a — minimal — correspondence
to extant Chinese historical records: Zhugé Liang 1% 5’s incursions into Yannén in 22517 and the
transfer of power from the local chieftain Zhang Léjingit to Xinalué, the founder of the Méng clan 5%

40

45

[ that was to rule Nanzhao. (18)

EETELRAMR  DUEBANEGS
5K .

EZTARAKFARGE , LH=
BRE , B —F , RITHEZE
H

“PIEHEEE.”
Lanviz BT EL  ZAAE
*.

He passed on [his reign] to his seventeenth generation grandson
Rénguo, the Chinese Zhuigé entered Dian and conferred him the
family name zhang.

In the thirty-sixth generation, his grandson Zhang Leéjinqit had an
audience at court, the emperor made him general and defender of
Yannan, in the 2nd year of Tang Zhénguan, the astronomer observed
the stars and declared:

‘In the south-west a king will rise.’

The emperor ordered to investigate this, it was that Xintluo was

born, who became king of the Bai kingdom.

[21: #F3EFF¥ ] Should probably be Zhiintiptisa ##23 i%, bodhisattva Zhtinti {#E 3 1* is one of the manifestations of

Guanyin.

[27: EF¥E] Almost certainly an alternate writing of Shanchin EfJ#, a reference to the eastern capital of Nanzhao.
[37: W] This character is carved as 7 in the print, corrected according to Fang Guéyt 77 [E i (2001), p. 168.

r28: PidoxinJi] A different writing of Pidoxin f£Z, a title later rulers of Nanzhao adopted.

(17) Herman (2009).

(18) These events are also told in the ‘Illustrated History of Nanzhao’ (Fa18E %).

10



%— Guanyin Appears for the First Time YL & ¥ H K E

%— Guanyin Appears for the First Time in the Dali Kingdom M & #] H K3 [E

This chapter begins the story of Guanyin defeating the raksas % #, demons mentioned in the 25th

chapter of the Lotus Sutra (##£3%1£45), here in the translation by Watson:

HETRTELHHRX BRI
A, EEIR S & 2E , Rk
LARMAEELLEIRMZ , SR INE ?
(Lotus Sutra (ZNEEIEL))

But even though raksas % 7f] appear as evil demons very early in Buddhist scripts, the story of Guanyin
defeating them in the Dali does not seem to predate the early Ming dynasty: the story is never men-
tioned in any known early text, such as the ‘lllustrated History of Nanzhao’ (FdIHEI %) or the ‘Long

Though enough yakshas and rakshasas to fill all the thousand-
millionfold world should try to come and torment a person, if
they hear him calling the name of the Bodhisattva Perceiver of the
World’s Sounds, then these evil demons will not even be able to look

at him with their evil eyes, much less do him harm. (Watson (1993),

p- 299)

Roll of Buddhist Images’ (143 ), but appeared first in the Ming dynasty ‘Bdigiitong’ { = it i ). 19)

This first scene describes the arrival of Guanyin YL & at Wiitdi peak Ti &5 J&, which is certainly an
allusion to one of the sacred Chinese Buddhist and Daoist mountains, Mt Wutai . & L. (20) Many
other such references place the lake Erhii region in the context of a ‘sacred geography’. Robson notes:

The significant role that mountains played in the formation of early Buddhist sacred geo-
graphy in China can be understood then as the product of attempts to gesture back to

India, while at the same time creating a resonance with indigenous Chinese conceptions

of sacred mountains. (Robson (2010), p. 1372)

MLEA) R —

FEARREY , BRATRAEE , AR
ZHE, HEIM=%1 , BUF
REMNFERKERGEET T , IE—
EN, ERFED DN & E M KA

Part I — Guanyin appears for the first time in the Dali kingdom

At the end of the Sui and the beginning of the Tang, the raksas had
occupied the Dali kingdom for a long time, the people suffered bit-
terly, in the grd year of Tang Zhénguan, guichou, the Great Being
Guanyin came from the western lands to descend on Wiitai peak,
transformed into an old man, and arrived at a village inquiring about
the raksas and the truth of the story the raksas respectfully treating

l47: —] Fang Guéyd J7[EHji (2001), p. 161 uses the numeral form &, but the print (see illustration 1 uses —. There is no

difference in meaning.

r56: the 3rd year of Tang Zhénguan, guichdu | 629, guichdu is name of the year in the sixty year cycle.

r57: the western lands ] Da Lishi Wénhuaju KREE T ALJF (2018) translates this as ‘India) which is certainly the meaning

of this expression.

(19 Héu Chong f&if (1997). The Ming dynasty (EPEITPY LLIFE) that records the history of Shéngyuén temple 757

notes that Guanyin %R 8, ‘subdued the evil spirits), using a different term for the spirits.

(20) The Qing court particularly revived the cult of Mt Wiitdi 1. & LLI, see Chou (2015), but it had been a destination of

pilgrimage from early on and is depicted in murals at Dinhuéng F/&.
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3 Annotated Translation

M AR—REANMRAE, TA
WE, #RHIAR. RAR, FihE
FARFEMLEFMEN , BT
H o

BRLXTHHR, REAEZE,
EMIR , RATRERS B2
BEE.”

REHE

EHRELTFHR , BABUTE ,
KIBBEREH.

ZNET ZTCSFRIBRPITAL . FHZ
MBEE  FEE TR, —AFH
mE, —AERE, fisA% , &t
I, EERE . AEEY.

MARRHEZN , ENBIRHRE
TFRARN -

AR B AL, )L LA
AL B, ANEEE.

hEEZHES , IRELIL . 2
A BRI

en

WE 5 R BRI =
ME R L HRAERECER 5 EZ 55k

Zhang Jing.

When the villagers saw the old man, they immediately treated him
as if he was their father or mother, everyone respected and loved
him. They were just preparing to gouge out eyes and eat human flesh
— all sorts of cruel treatment the people told the old man from the
beginning, the old man then comforted the people, saying:

‘The days of the raksas, father and son, are numbered, within a few
days you will be peaceful and happy, do not be afraid, but do not
carelessly divulge these words, if they leak out I fear calamity beck-
ons.’

The people said in response:

‘If only the days of father and son were numbered! But we do not
hope for much, if only we can get along for a few years!

The old man then sat down in front Shéngyuan temple with his
feet crossed, in his hand a precious stone suddenly appeared, and
two servants were in attendance, one held a sceptre in his hand,
the other a round mirror, in front them appeared a white elephant,
spurting lotus flowers from his trunk, on his left was a deer dog, on
his right a yellow horse.

The villagers served the old man vegetarian food as offering, the old
man snapped his fingers to expound the teachings, revealing them
to the people.

The men and women in the village respected him more and more,
just like children obey their parents, they received instructions from
sunrise to dusk, and could not bear to leave.

At the place where Buddha appeared on Wutai peak and where
Guanyin revealed himself an auspicious light still appears fre-

quently.

% _. Guanyin Incarnates to Reveal Himself to the Raksas X &t 5 &7~ %' H|

Part II — Guanyin incarnates to reveal himself to the Raksas

The Great Being Guanyin learned that Zhang Jing was a descendant

[56: ¥ ] This character seems to be mistransscribed, including in Fang Guéyd 77 [E/#i (2001), which records it as the, non-

existent, combination of 71 and 5F. But it seems simply to be 7, see illustration 1.
(81: —.] Fang Gudyt J7E#i (2001), p. 161: 7\, see note on page 11.

r73-74: with his feet crossed | a Buddhist pose

r75: sceptre | Rayl Wi

r76: round mirror | Faulk and Sharf (2003) describes bronze mirrors as ‘occult devices used to discern, reproduce, and

divine reality’.

r85-87: At the place where Buddha appeared on Wiitai peak and where Guanyin revealed himself an auspicious light still

appears frequently. | This is a reference to a natural phenomenon in Dali when the evening the sun sets behind Cangshan
%1, the rays of the setting sun appearing like a halo behind the mountains.

12



% Guanyin Reveals Himself to the Raksas W& 1t 5 = %R

RZE  WENHE,

BERF B R SKEURTEZ 3=, (3
HHSPRREE | MR A

MEZRUA—RBETHER.
kIS B AR, T 5.
KA ERRAE | EEZ.
AHZE , #ETEHHE
BEARME  BERK , B
b EERY  EOUEHL. SEME

HHE="Z.”
BB , BLaKE5RME.

—WAER DR R L
R, FH R EDLUABR. A
Atk
HRE

“HAZEA, ARRY), RZH
LA, MHZTEEE R

DRE , ERBE, T1H

KREZBER , ARBXE , LA
% REEMY) , A,

(1=

HHEANENEE | HEHEEZE, R
CGE R TT—, EFERZ N
HEE W 2>

BRIE

UM | AERENEAG Lok 2
(=1

CHERARE—H  FHIRBEL Y |

BER.”
BRTHEH -
KOT L EBE L ERE!D

of king Ashoka’s son Zhang Rénguo, so the raksas treated him like
an elder.

At the time the raksas brought harm, yet Zhang Jing could do noth-
ing, as in those days Zhang Jing was the only one who had relations
with the raksas.

Guanyin so transformed into a foreign monk and went to his house
to stay.

He knew that Zhang Jing und raksas had an excellent relationship,
making it convenient to introduce him.

Zhang Jing saw Guanyin’s gentleness and benevolence, so he loved
and revered him very much.

Ten days later, he made a suggestion to the raksas, saying:

‘A foreign monk came to my house, he came from the western lands,
of good appearance, of clever words, truly respectable. Now he de-
sires to go somewhere else, I have asked him to stay a few times.’
When the raksas heard this they were overjoyed and ordered Zhang
Jing to introduce him.

Once they saw the foreign monk, in their hearts rose love and re-
spect, and they treated him with utmost respect. In all aspects of
daily life they did not want to part from him, so they offered him the
people’s eyes and the people’s flesh.

The foreign monk said:

‘I took on purity and abstinence, I do not eat these things, if I eat
them I will violate my abstinence and suffer bitter revenge on an-
other day’

When the raksas heard this, kind thoughts rose immediately, and
they said:

‘When the venerable elder came to our house and did not take our
food nor drink, our heart was uneasy, whatever thing you desires
from us, we will do as you order.’

The monk said:

‘Thave become a monk — what can I desire? As the king is so kind to
me, I am just asking for a peaceful place to build a small cottage to
live, I do not know — can the king fulfill my wish?’

The raksas said:

‘This is not difficult, but we do not know how much you require.’
The monk said:

I just need to spread my cassock, my dog to jump four paces, that
will be sufficient.’

The raksas then said in response:

‘So little, as you desire so it will be.’

rgo: Zhang Réngud | So this is the Réngud who had received the family name zhang from Zhugé Liang, see line 38R on

page 10.

ro7: excellent] Legge (1861), p. 5: /=, “thick’, in opposition to ¥, “thin”, metaphorically = good, excellent.

13

83

88

93

98

103

108

13

18

123



125

130

135

140

145

3 Annotated Translation

EAEZEFL TS Z .

The foreign monk then performed a rite to express his gratitude.
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Part III — Guanyin asks the raksas to sign a deed

The raksas then as agreed granted a space to Guanyin, but did not
ye know Guanyin’s mighty spiritual powers.

After a few days, he told the raksas:

‘Yesterday, the great king bore the burden of taking pity on a monk
from far away, and granted a space. If I occupy it to live, I fear I will
provoke the king’s anger, so I thought by myself, I ask you to sign a
deed as security, a space to spread my cassock and the white dog to
jump, I ask that this will be respectfully granted.’

The raksas said:

‘The venerable elder is too anxious! Land to spread the cassock and
for a dog to jump four paces is not much space, I have already gran-
ted it, the venerable elder does not need to be harbour any doubt.’
The raksas said it in these words, the cassock was not yet spread, the
dog had not yet jumped, so they thought is was very, very small.
Guanyin was afraid that spreading it and jumping it, the raksas
would not agree, so once again he asked them to sign a deed, so after
that nothing could happen.

So he passed on his request to Zhang Jing, saying:

‘Before you have arranged an agreement between us, the king has
granted the land, the monk thinks if there is no deed, then it will
be difficult to avoid that he will break his word at a later day, so the
monk’s heart would not be at rest, so I ask to once again to grant me
a deed as security.’

Jing once again politely presented his words, and again said to the
raksas:

‘Earlier, the great king of Méng granted the foreign monk the land,
I trust that the king will not break his word. But the foreign monk
thinks if no deed for the land has been signed, then there is no proof
to occupy it, he would not dare to occupy the land, so he implores
the king sign a deed.’

The raksas said:

‘Since the foreign monk is so worried, signing a deed is not difficult.’
Guanyin then immediately invited the raksas, father and son, asked

l125: =] Fang Guéyt J7EHj (2001), p. 162: &, see note on page 11.

ri32: signadeed] as the story will show, the emphasis lies on a written contract.

14



%V Guanyin Persuades the Raksas to Swear an Oath W& 1% % R &

FEIRARER S TERERIM | L T RS
TEAN, TZHFERFRZLHEN G2
5L, OBHEAE. A2 AR BEK,
WHRBTHEEL  SHFHD,

his host Zhang Jing and Zhang Léjinqit, a monk without name, the
clans of Dong, Yin, Zhao, seventeen men in all, and twelve imper-
ial soldiers to come to the upper Jiyi village to the Héhui temple, ar-
ranged an ink stone, a stone brush, and a stone table east of the lake,

to write the deed on to the stone cliffs, today traces still remain.
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Part IV — Guanyin persuades the raksas to swear an oath

Guanyin and raksas signed the contract, after that they returned
to Héhui temple, and gave the ink stone and the stone brush to
Lingzhao Wéndi.

Today the ink stone and the ink brush are west of upper Jiyi village
and north of Héhui temple, the stone table was given to Yang Boy-
uan, today the stone table is above Yang Boyuan's village.

At this moment, Guanyin told his host Zhang Jing:

‘Even though the deed has been signed, I fear that the raksas’ heart
is unpredictable, unless everything is done as agreed it is not accept-
able, I desire that father and son swear an oath in front of the people,
only then it is secure.’

Jing said in response:

‘The intentions of the raksas, father and son, are of course unpredict-
able, indeed an oath must be sworn.’

Then he said tactfully:

‘The great king of Méng has granted the foreign monk land, this is
a great favour by the great king. The deed has been signed, but Jing
knows that the foreign monk is anxious and has doubts, I wish again
to ask the greatking to swear an oath, sincerely for all times to come.’
The raksas smiled and said:

‘The foreign monk does not need to be so suspicous.’

Jing said:

‘I myself think that, since the great king of Méng has granted the
land and a deed has been signed, it is already sincere, so why not
swear an oath to dispel his doubts, to show the great king’s love for
the foreign monk’s virtue.’

The raksas trusted this, so they went to the walled town of Yu be-
low Cangshan in the west and swore an oath in front of the people,

saying:

[164: PU] Fang Guéyt 77 [EHi (2001), p. 162: £, see note on page 11.

r166-167: the clans of Dong, Yin, Zhao, seventeen meninall | Seventeen men, of the same clan name, are in the colophon
mentioned as teaching yoga iffll, see page 40.
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‘Heaven and Earth, Sages and Worthies, Protectors of the Teachings,
Ghosts and Spirits above, We, Father and Son, swear an oath in front
of the people, to give the land to the foreign monk, allowing him to
spread his cassock, the white dog to make four jumps, so the foreign
monk must not again ask Us, Father and Son, We will not break our
word, should we break our word, We, Father and Son, we will des-
cend to a desolate place, never to see the light of day again, the Pro-
tectors of the Teachings, Heaven and the Spirits be our witness.’
The foreign monk brought his palms together as sign of approval.
Today, west of teaching field, is a big stone block, this is where the
raksas swore the oath.

Today, people resolve their quarrels at this place.
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Part V — Guanyin spreads his mantle and gains the state

The raksas followed Guanyin to the east of the lake, seeing the green
mountains, the limpid waters, the caves and the fish nests, they were
very happy.

And then relying on Zhang Jing, State Founding Emperor, the Grand
Protectors of the teachings, the Lingzhao Wéndi was ordered to take
the stone brush to engrave the deed on the stone cliff.

They returned to the west of the lake and in front of the people swore
the vow.

The raksas, father and son, believed it to be a small land and paid
no attention what the intention was, they just knew the harmoni-
ous relationship with the foreign monk, so they forgot about theirs
and his, and how to haggle over land boundaries, and gain or loss;
at that moment they listened carefully to the teachings; they both
forgot that their food was human flesh, gouged out eyes, gradually
developed good thoughts, as if they had the intention of never being
evil again.

At that moment, the people said to each other:

‘How wonderful, the raksas, father and son, owing to the foreign
monk’s exhortations, will never do evil again.’

Fathers called their sons, elder brothers called their younger broth-
ers, all together expressed their gratefulness to the foreign monk,
the State Founding Emperor, and Lingzhao Wéndi for their powers,

some gave wine and food, some offered tea and rice.

[206: F1.] Fang Guoyu J7[EHi (2001), p. 162: 111, see note on page 11.

r213: gains the state |
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The foreign monk comforted the people, saying:

‘Well, father and son have turned towards the good, from now until
into the future, there won't be the evil eating of human flesh again,
gouging out eyes again, peaceful and happy days are here. If each ap-
plies himself to doing good works, no one needs to worry that there
will be a return to the days of suffering.’

The villagers all expressed their gratitude and then left.

At this moment Guanyin spread out his cassock, covering the entire
borders of Cang and Er, the white dog made four jumps, taking pos-
session of land between the two gates.

When the raksas saw this they were very alarmed, clapped their
hands in great remorse, at that moment there were five hundred im-
perial soldiers and eight divisions of spirits in the clouds endorsing
it, confirming the agreement, so for the raksas, father and son, it was

too lated to regret.
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Part VI — Guanyin lures the raksas to enter the stone cave

When the raksas saw the foreign monk spreading his cassock to
cover all inside the borders of Dali and the dog jumping from the
western mountains to the eastern mountains, from Shangguan to
Xiaguan, the raksas, father and son, were stricken with fear and said:
‘It is clear, our land and the people now all belong to the foreign
monk.’

They wanted to break on their word, but the deed was signed, the
oath was sworn in front of the people, they were aware of their hum-
ilation and regretted that day wrongly believing the words of Zhang
Jing, who treacherouly had made dealings with the foreign monk, so
father and son said privately to each other:

‘ZhangJing enjoyed our, father and son’s, consideration, but rebelled
so our land was conquered, that monk is simple and honest on his
openside, but on his hidden side cunning and deceitful, he deceived
us, father and son, and swallowed our borders.’

Even though they harboured enmity, they did not dare to break their
word, and benevolently told the foreign monk:

‘Our land and people now belong to the venerable elder. Since we,

father and son, are without a place to remain, what can we do?’

l245: 75 ] Fang Guéya 77 [EHi (2001), p. 163: Fili, see note on page 1.

r246: the two gates ] These are Longwéi pass #.J2% in the south, present-day Xiaguan T ¢, and Léngshdu pass . 5 %

in the north, present-day Shangguan 3.
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The monk said:

‘This is not difficult, I have another wonderful palace in heaven, I
invite the king to live there.’

So then he rubbed an ordinary stone pot inside a cave of Shangyang
stream and a cave emerged, transformed into a golden house and
treasure hall, with white jade as border, gold as floor, he turned river
snails into human eyes, water into wine, sand into food of fine taste
and rare delicacies, with all the utensils.

Then he led the raksas, father and son, inside and when the raksas,
father and son, saw it they said:

‘This realm is even better than our land in the past.’

The monk said:

‘If this place is not like the king desires, then I will return the con-
ferred land to the great king in exchange.’

The raksas said:

‘This place is extremely peaceful and happy, there is nothing we do
not agree, we only ask the venerable elder to let our family move
here, then we will all return here.’

The monk ordered the protectors of the teachings and spirit soldiers
to lead their family inside, and used is mighty powers to move a gi-
ant stone to block the cave’s gate, the monk then transformed into
a wasp and flew out.

The raksas were alarmed and spit out their tongues, the monk
ordered the blacksmith Li Zixing to use molten iron to pour onto
them, and also built a pagoda to weigh down on top of the cave, so
that father and son could never ever escape.

Through Guanyin’s vast magic powers the raksas evil works came to

an end.

With this the story of Guanyin coming to Dali X3 and defeating the evil raksas comes to an end.

%+t Heaven gives Birth to Xinuluo, Ruler of the Bai Kingdom KAEHZE +H

With this part, a new story begins: the story of Xinuluo Zi%2%, the first ruler of Nanzhao F15.
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Part VII — Heaven gives birth to Xintluo, Ruler of the Bai kingdom
In Jinchi below dragon well temple there is Yiluocong village, in the
village lived a couple who only had one daughter, her name was
Moligiéng, she was unusually beautiful, her parents sought a part-
ner for her, not willing to marry her to an ordinary man.

Méng Jiadu asked to take her as wife.

Méngjia drowned in the river as he was fishing, Moligiang was

searching for him, but in the river she only saw a log floating up-

[293: £ ] Fang Guéyn J7[EHi (2001), p. 163: Z£, see note on page 11.
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stream, she was startled and enchanted as if in a dream she saw a
handsome nobleman and talked to him.

When she woke up, she cried bitterly and returned home.

After that, she regularly went to the dragon well to wash clothes, next
to the pond she saw again the man in the dream the day before.
That night, in her room she was suddenly pregnant.

When her parents realized this, they said surprised:

“You are our daughter, we love you dearly, your husband just died,
people asking for your hand, I did not easily grant it. Now you are
pregnant, you made a mistake and brought shame on us. We will
leave you in a far-away place and cut you off from our kind love.’
Moliqiang said:

‘I have not made a mistake to shame father and mother. Because
my husband died, I went to the river to search for my husband, I saw
a log floating upstream, I was startled and enchanted and absent-
minded saw a young man, after that I went to the dragon well pool
to wash clothes, and again saw the young man from my dream to
emerge and approach me, that evening the young man came to my
room, he never came again.’

The couple said to each other:

‘This must be the yellow dragon from the dragon pool.’

After that she gave birth to nine boys.

When the Jinchi ydnxi heard this, he called Moliqiang and her par-
ents, and accusing them said:

“Your daughhter has no husband but raises a child, this disgraces our
customs, I must punish you.’

Moliqiang said:

‘This is not something my father or mother did, it is because I went
to the dragon pool to wash clothes, the dragon king spoiled me and
I gave birth to nine sons, it is unfortunately true, I am unworthy, I
insulted my parents.’

The ydnxi said:

‘“You have born children after being sullied by the dragon — do you
have a proof?’

Moligiang then ordered her nine sons to use their garments to get
sands to bring it to the western mountains to heap it up, and nine
mounds were made.

The ydnx{ believed it and released them, and gave her clothes and
food to raise them.

Until now in the western mountains of the walled town of

Yongchang are nine mounds, this is the story.
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Part VIII — Moligiang sends her children to the yellow dragon

The nine children of the dragon all grew up.

One night, the yellow dragon came once again to the house of Moli
to see his children and play with them, but his children did not know
who he was.

Moli told the dragon:

“Your children have grown up, and they are many, I as a woman
cannot further care for them, furthermore I suffer humiliation and
slander by everyone, you must make a plan, otherwise I will be ex-
hausted.’

The dragon said:

‘Since you cannot care for them, entrust all the children to me.’

Moligiang said:

‘Send them where?’

The dragon said:

‘Where we first met next to the the dragon well, at the place where
the plantains and bamboo are dense. You call me and I will appear
to receive the children.’

Moli trusted him. So one day she led the children to the dragon well,
at the spot where the plantains and bamboo were dense she called
him, the yellow dragon emerged and one by one received the chil-
dren from the water.

Only the youngest son grabbed his mother’s clothes, and Moli said:
‘Dtlud cannot leave with his brothers.’

Moli said to the dragon:

‘I do not want to let the youngest one leave, I beg you to leave him
with me, as we rely on each other.’

The dragon said:

‘As you have no one to rely on, I will leave the youngest with you, this
is appropriate. His brothers have long tired you, you are in love with
me, I have not yet repaid you, the youngest will be with you, please
take good care of him, one day he will repay you for the care given
raising him, his descendents will prosper, it must be your son.’

The other eight sons bade farewell to their mother, and bade farefell
to their grandparents, and rode away into the sky on five-coloured
auspicious clouds.

Moliqiang took her youngest son to see them in the clouds, the eight
children all took the shape of dragons.

Méng Jia also took the shape of a dragon: a glittering golden light,

[342: J\'] Fang Guéyt 77 [EHj (2001), p. 163: I, see note on page 1.
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truly a yellow dragon.

The yellow dragon told his eight children to look down to see
Moliqiang, they made three loud calls, mountains and rivers shook,
then they disappeared.

Moliqiang took her youngest son and told him:

‘My husband has left, my sons have grown up and left, you must do
good, lest you give your mother worries.’

She named him Xindluo.

Even though Xinuluo was still young, he was filial and respectful,
his manner different from others.

In a moment, the yellow dragon taught his eight sons and returned
home to say:

‘Iwill go to the imperial palace to hand in an edict, the Jade emperor
appointed your eight sons as dragon kings of the eight troops, I will
return to carry out my duties, so I am coming to say good-bye. As to
your nine sons, they will be the rulers of the Bai kingdom, you and I

have great expectations.’

%L Bo Xi Carries the Young Ruler to Move to Méngshé, Guanyin Makes a Prophecy %
MHEHEREFREFWEHIC

The ninth story to a large degree mirrors the key stories told in the ‘lllustrated History of Ndnzhao’
(P HEfZ) : Guanyin YL F arrives at the home of Xintluo % %, the founding father of Nanzhao,

in the shape of a foreign monk %1%

begging for food. In this text, the appearance of Guanyin is not
described, the mere fact of begging for food characterizes him as non-Chinese, as ‘Unlike in India,
monks in China did not beg for food because there had never been such a religious tradition’ (Yii
(2020), p. 134). After Xintluo’s family willingly donates food, Guanyin makes a prophesy of founding
a dynasty that would rule for thirteen generations. The story then continues with the sacrifice under
the iron pillar # 1%, in which the ruler of Ynnan Zhang Lé&jingit passes on his powers to Xintlu,
after a bird magically anoints him.
KA FEBEEENETRICHEN Part IX — Bo Xi carries the young ruler to move to Méngshé, Guanyin
makes a prophecy
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Xintluo, his father was called Méng Jia, he was the yellow dragon
from the dragon well. He received the lord’s order to take on the
shape of a human, took Moliqidng as wife, and begat nine sons,

eight sons were presented to the emperor who appointed them as

the dragon kings of the eight realms, the ninth son lived with his

[387: 2] 1think this is a transcription error and should be 7%, for ‘you.
[399: J1] Fang Gudyu J7EHi (2001), p.164: ¥4, see note on page 11.
l409: lord’s ] unclear

r397: filial and respectful ] This is a quote from the ‘Analects’ (IBE), ‘“FH : HFANZE , HNIZ. |, which Legge (1861),
p- 4 translates as ‘The Master said, “A youth, when at home, should be filial, and, abroad, respectful to his elders.”
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mother Moliqiang.

As his mother could not get on with the neighbours they and moved
to live below Aildo mountains.

Then there was a lowly neighbour called San Hé, who conspired
against her.

There was the servant Bo Xi who carried the young master on his
back to safety, they moved east to live in the walled town of Kainan.
When he grew up, he hunted and ploughed to support his mother,
he took Méngxu as wife and begat a son, Luoshéng who married
Xdanmijiao.

One day, the father Nuluo and his son went to plough the fields be-
low the big mount Wei, Moligiang and her daughter-in-law made
food to bring to the labourers, Guanyin came to their house to beg
for food, mother and her daughter-in-law gave the food to him, and
Guanyin said:

‘It is not enough.’

Mother and her daughter-in-law gave all they had to his apparition.
The food was not enough, so they had no choice but to cook rice
gruel to send, they said:

‘Today father and son will suffer hunger. Just as we went to send
food again, we did not expect that a foreign monk would come to
our home to ask for food. We gave the food to him, he said it was not
enough, we gave him whatever we had.’

For this reason there is not enough food, we have been busy to make
some wheat gruel, we just may give you enough to eat, at that time
Nuluo and his son were taking a rest and grazed the cattle, he said
in reply:

‘We are not as hungry as the monk.’

When they were just beginning to eat, Guanyin came again.

When Nulu6 saw him, with pleasure he offered him the gruel.

The monk said:

‘T have come to your house three times to ask for food, you have
never been angry, this is rare. I have not yet repaid you, I have
already eliminated the raksas, and ordered you will be ruler of the
state.’

Nuluo said:

‘I am unworthy, how can I dare to take on this task?

The monk said:

“Your time has come, you may not excuse yourself, quickly use your
knife to cut the ploughshaft — how many strokes [do you need]?’

It took thirteen strokes.

The monk said:

r415: Aildo mountains | Aildo Shan RE 1L
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“You will rule Dali kingdom for thirteen generations.’

Ntiluo said:

‘I sincerely thank the venerable elder.’

Guanyin made a prophecy:

“You will rule the land of Dali kingdom, and lead generations of sons
and grandchildren in peace and happiness.’

After he had said these words, he left.

At the time there Zhang Léjingiti was the zhdo and chief of Yannan,
his arranged nine cauldrons for sacrifice, and invited Ntluo to the
iron pillar temple to perform rituals to heaven and to divine the fu-
ture.

Suddenly there was a golden grain bird, his name was golden king
of the Han, it flew on Ntlud’s right shoulder, then crowed ‘Heaven
appoints Xinulud’ three times.

The people were amazed and admiring.

Nuluo then took the throne, his name was king Qi.

Then he paid tribute to the Tang court, his sons and grandsons were
for many generations appointed as kings.

They continued on until Shinhuazhén, altogether thirteen genera-

tions, all in all two hundred thirty-seven years.

%1 Guanyin Carves an Image as Lecacy of his Love X & it {515 &

This part tells the legend of the Guanyin image. (2!)

The story of carving a statue of Guanyin from a piece of wood is similiar to a story from the 10th century

at a monastery near Hangzhou #7./1, as Yii Chiin-fang points out:

The monastery [the T’ien-chu k'an-ching-yiian near Hangchow] underwent a major re-

vival in 939 under the monk Tao-i who discovered a piece of marvelous wood lying in

the stream from which a bright light shone. He took the wood to the local artisan K'ung

to carve an image of Kuan-yin. But when K'ung cut the wood open, he found a ‘spontan-

eously formed’ image of Kuan-yin inside the wood. (Yii Chiin-fang (1998), p. 464)
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Part X — Guanyin carves an image as legacy of his love

After Guanyin made the prophecy about Xintilug, he returned to his
host Zhang Jing’s home and said to Jing:

‘Xinalud is an not an ordinary person. I will entrust the land and the
people of the Dali kingdom to his administration, my host, what do
you think?’

[468: 1] Fang Gudyu J7EHi (2001), p. 164: 15, see note on page 11.

) Faulk and Sharf (2003) discusses the etymology and significance of the term %4 and notes: ‘The etymology of xiang [ ...]

suggests the sense of mystery and creative power associated with the iconic reduplication of reality in ancient China.’
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When Zhang Jing heard this, he appeared angry and said:

‘Since the venerable elder came to my house, even though I had
nothing to treat you respectfully, vanquishing the raksas, father
and son, gaining country and people, this was all achieved through
my efforts. Xintluo has not made an ciin of contribution, how can
he receive such an important position?’

Guanyin said in response: ‘This is not my private arrangement with
him, it is the mandate of heaven. But as I have come to your house,
I want to thank you for your care, I will officially appoint you as
the great king of Binji and grant you the waters of Tao stream of
Cangshan’s central peaks, the region from where it springs from the
eastern mountains of lake Erhii and irrigates the lands of Binja, the
people there each year to pay you three hundred and sixty tribute
animals, this is better than making you king!

Jing clasped his hands to express his gratitude and said: ‘I am grate-
ful for the venerable elders kind consideration!’

He also granted a golden well in front of the temple, a jade bal-
ustrade and some roots of fragrant wolfsbane, which miraculously
cured Jing’s indigestion.

One day Guanyin said to Jing: ‘My works are completed, I wish to
say goodbye and leave.’

Jing expressed his sorrow and urged him many times to stay.
Guanyin said: ‘The time must not be missed.’

Jing said: ‘I cannot part from you.’

And he beat the drums to stir the people, men and women from vil-
lages near and far gathered, detaining him endlessly.

The monk said: ‘As you are all unwilling to let me go, then fetch a
length of fragrant wood, I will myself carve my image to leave in your
country, seeing the image will be like seeing me.’

When the image was completed, the people looked at it, its appear-
ance was the same, the people were happy and overjoyed, so they
built a temple to house it.

Today the statue in Shéngyuan temple with the beautiful beard and
kind appearance: that was carved by the hands of Guanyin himself.

%1— Guanyin Teaches the Fangguing Sutra, Bids Farewell to and Enters Nirvana M &
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‘ Part XI — Guanyin teaches the Fangguidng sutra, bids farewell to

[ 482—483: T'had nothing to treat you respectfully | unclear

1484—485: this was all achieved through my efforts | unclear

[481: 5] Again, mistranscribed as 71 5¥ in Fang Guéyu /7 E i (2001).
[508: +—] Fang Guéyu /7EHi (2001), p. 165: 47, see note on page 11.
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Zhang Jing, and enters nirvana

When Xintluo served as ruler of Dali kingdom, the people were
soaked in peace and happiness.

The men ploughed, the women weaved, everyone was minding his
works in peace, the people were bustling about, enjoying the lights
of the sky, but they did not firmly believe in the teachings of Buddha.
Then, suddenly at night, they heard a clear and distant voice, just
like a song or a ballad, enticing people to listen.

Those who joined then saw an old man meditating, reciting loudly
and performing rituals as he walked, he went east and in the morn-
ing he was not seen again.

The people became aware that it had been Guanyin, and asked:
‘Yesterday evening at the quiet time we heard the voice of a vener-
able elder performing rituals, do you know what he is called?’

The monk said:

‘It was me who performed the rituals, I was reciting the names of
Buddha and the bodhisattvas, if the people sincerly pay obeisance,
regularly and without fail, they can pass hell’s three punishments
and rise to extreme happiness, and also help people avoid calamity
and gather good fortune.’

The people asked:

‘How can we wholeheartedly pay obeisance?’

The monk said:

‘Everyone has a mind, the mind thus is Buddha. Because of this if
the mind is unrestrained and unable to grasp things, then it cannot
see the Buddha. If you recite the rituals of these scriptures from time
to time, like the hungry think of food, like the thirsty think of drink,
the mind will not be in disorder, over a long time one will naturally
be of clear mind and see its nature, this is called seeing Buddha, so
then you will pass hell and rise to extreme happiness. If you can-
not attain Buddhahood, you will be born again and again without
relieve, frequently hearing the true teachings. ’

When the people heard this, their faith was stirred.

They paid obeisance and said:

‘Please venerable elder, teach us your kindness!

Guanyin instructed seventeen men from the guardian regiment to
teach them in the Bai language, not long and they all were familiar.
From then on they instructed each other, in the the villages and the
camps, the good men and pious women assembled on the new and
the full moon, and on the full moon of the third month at the west-

r551: seventeen men from the guardian regiment | Are these the same seventeen men mentioned in the colophon as teach-

ing yoga? See page 40.
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ern pagoda of Yachéng put up tents to pay obeisance, performing
the Fangguang sutra.

That day, rosy clouds covered everything and Guanyin rode away on
a cloud.

The people raised their heads to gaze into the distance, but it was
too late to detain him.

Every year, on the fifteenth day of the third month, people gather, to
offer him vegetarian food, its name was the place where offererings
to Guanyin are made.

Later people traded there, it became known as market of offerings
to Guanyin, today it is the Third Month Fair.
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Part XII — The Piili surrender to Guanyin

In the north-east of Yanléng prefecture in Jianganchang is a high
cliff, called Lianhua peak.

In that region there is a sort of people called Puli, they are really
strange, they have not received the voice of enlightenment, do not
believe in the teachings of Buddha, they hunt with bow and arrow
for a living, they take up arms to steal and rob: there is nothing they
do not do.

Guanyin turned into a foreign monk, went to their village to ask for
food, and said to the people:

‘Life on earth is very hard, but it is not acceptable not to cultivate
a good mind, if one misses the time, one wastes this life. You must
repent, sooner or later respect Buddha in order to free yourself’
The people said:

‘This old man — where does he come from?’

So they called a crowd and used sticks and cudgles to pursue him,
when they got close they could not reach him, they hurriedly ap-
proached him, but their sticks and cudgles could not touch the old
man’s body.

The Puli were increasingly annoyed, and discussed:

‘Today, we will look where this old man is going to stay. Let’s get to
action.

They stayed at a high place watching for him, and they saw Guanyin
sitting cross-legged, calm and composed.

The people said:

‘Well, this old man cannot walk on any more, we wait so we can cap-

[556: putup tents ] unclear

[560: ] Fang Guéyu J7EHi (2001), p. 165: 47, see note on page 1.
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ture his powers.’

So, they tied fire to the top of their sticks to burn him, but the fire
could not burn the old man, they only burned themselves.

The people then again lit a fire to burn him, this time they saw the
old man parting the river, so they could not reach him.

The Puli were very angry and wanted to cross the river to pursue him,
but the water was so deep they could not cross.

So they went around the river to pursue him, but from evening until
dawn could not reach him, until they saw the old man riding a col-
ourful cloud in the sky, so the people then saw clearly, lay prostrate
and converted, and then brought a piece of fragrant wood, to carve
an image of Guanyin for worship, each year two offerings are made.
From that moment on they repented and turned good, and never
again had the intention to kill.
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Part XIII — Guanyin benefits the people and enlightens the Pult
Behind Luoping Shan is a land called Shimingyueg, its people do not
know the teachings of Buddha.

Just at the time of the rice transplant, Guanyin, leading his white
dog, arrived to beg for food.

They said: ‘We rely on what we grow and make ourselves, there is no
one to enlighten us.’

Guanyin said: ‘If you are willing to accept my teaching, there will be
abundance.’

They said: ‘You old man must also rely on what you make and grow
yourself, there is no other way.’

Guanyin then left.

He arrived at a differenct place, there were three mothers with their
sons just taking their lunch, when they saw the old man passing,
they said:

‘This old man must certainly be hungry, we must ask him to come
to take eat some lunch.’

Calling him, they said: ‘Venerable elder, come to eat some food.’
The old man said: ‘You are inviting me to partake, I will repay you.’
After they had eaten, he took a stone and hurled it into their fields,
and said in the Bai language:

‘When it comes to the autumn harvest, your grains will be fifty dan.’
After he said this, he walked towards the mountain valley, and en-

countered a groups of soldiers coming out, on their flag there was

[600: T =] Fang Guéyt J7IEHi (2001), p. 165: 52, see note on page 11.
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the slogan ‘Mighty army of the Pulf, Guanyin said to them:

‘Each of you has wife and children, father and mother, what use is it
to go to war? Life is hard enough, you must repent and turn to good.’
The people said angrily: ‘This old man, his talk is so impolite, hit and
kill him.

They killed him, but after a few moments the old man emerged just
as before, the people wanted to kill him again, Guanyin turned into
a beautiful maiden riding in a cloud, and suddenly was on top of the
mountain peak, calling his dog, the white dog then barked, and he
rode on an auspicious cloud to the northwest and was gone.

The people said:

‘This old man was a celestial being, we have been ignorant and acted
foolish, we have brought boundless calamity upon us, we must build
a temple and set up an image to beg for forgiveness.’

Today, people call the mountain peak of the fairyland with the ten
thousand pine trees the ‘grandmother calling her dog mountain.’
Behind Luoping Shan there is a village called Wushidan, that is the

village.
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Part XIV — Guanyin enlightens the Bai Y to repent evil and submit
to the right path

South-west of Guanyin mountain, there is a group of Y, who wear
white clothes, with a red girdle around their waist, they carry bam-
boo rifles, they are familiar with each other.

Guanyin turned into an old man, in his hand a bamboo rifle, passing
by their village. The people said:

‘Where is this old man coming from, let’s go and kill him.’

The old man said:

‘It is not good to kill me, if you do it, you will have a mark of guilt on
your bodies.’

The people said:

‘This old man is really detestable.’

The people rose to kill the old man, they cut him into three, four
pieces and hurled them away.

They had merely walked half a /i, when the old man was once again

[642: 1VU] Fang Guéyt 77 [EHi (2001), p.166: &L, see note on page 11.
(653: they are familiar with each other ] unclear

r647: Wushidan | literally meaning ‘fifty dan’, the amount of harvest Guanyin had promised the villagers.
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along the road, and said to the people:

‘Men must not kill, if kill you violate the orders.’

The people said:

‘This is a strange thing, we killed him, yet he is alive again, we must
use fire to burn him.’

They stepped forward to hurl the old man into the fire, but they
could not lift him up, then they fetched the fire to burn him, but
the fire could not reach him, the old man turned around and the
people’s hair and beards burned entirely, the people stepped for-
ward to seize the old man, cut his ear, but the old man just laughed,
motionless.

The people said:

‘Are you still not afraid?’

The old man said:

‘Afraid of what? I just fear that you will fall into the fire pits of hell.’

The Bai Y7 then were very angry, made renewed efforts to chop him,
once again they hacked the old man to death, once again they were
afraid he would come back to life, so they made a fire to burn the old
man to ashes, put them into a bamboo tube, and hurled it into the
middle of the big river.

But a moment later, the old man unrolled his cassock and rode on a
cloud high in the sky, and said:

‘Will you once again try to kill me?’

The people looked at him panic stricken, they all kowtowed and re-
pented.

There is an old saying:

‘Today we have sinned. This old man is spirit of the Buddha of the
higher worlds! We have been impetuous and it is impossible that we
have not sinned, from now on we repent and turn to good.’

It was Guanyin who enlighten the Béi Y7 to submit to righteousness.

%17H Guanyin uses his Magic Powers to Enlighten the People of Erhai ¥ & LA fiE (L —

wA

ME L HE T AS TR

MEAERER | EARBERIEAH
.

Part XV — Guanyin uses his magic powers to enlighten the people of
Erhai

Guanyin transformed into a foreign monk and led his white dog to
Kongshi village on the eastern side of the lake to beg for food.

[689: 111 ] Fang Guéyu J7EHi (2001), p. 166: #4111, see note on page 11.

r697: Erhai] The Chinese expression — % stands for lake Erhai {Hi# and Cangshan %111,
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The villagers did not know to be good, had the custom of storing up
daggers and spears, if a small thing was not to their liking, they easily
took up arms.

Suddenly they saw Guanyin and his white dog, so they had the in-
tention of stealing the dog.

Guanyin already knew this and wanted to use it as a pretext to in-
struct them, so he gave them free reign to steal it.

As expected, they stole, killed and ate it.

Guanyin intentionally looked for the dog and asked:

‘T had a white dog, it followed me here, but suddenly it has disap-
peared, perhaps it has been taken, I beg you to return it.’

The people said:

‘We have not seen your dog, neither black nor white, if your dog has
disappeared then call it, it should respond.’

Guanyin so called his dog, and the dog barked from the bellies of
those who had stolen the dog.

The people said to each other:

‘This old guy is extremely strange and his dog is also strange.’

Then in a loud voice they said:

‘Are you accusing us of stealing the dog?’

They all went home to fetch their sticks and cudgels, daggers and
spears to scare him Guanyin appeared scared and left, again calling
his dog and again his dog barked from their bellies.

The people said:

‘Today is very strange. If this old man is not a demon — what is he?
He came to our village to make a fool of us.’

Then they rushed forward to kill him, but their daggers could not
reach his body.

Among them was one man called Wanglé, he told the people:

‘This demon monk cannot be killed, perhaps he will go to other
places speaking ill of us.’

So they urgently pursued him, but the more they pursued him the
further away he was.

He went to the winding mountain pass at Jiizhong cliff, the people
desired to shoot him.

Guanyin again called his dog two or three times, the dog barked from
their bellies.

Then the people realized that the dog was obeying Guanyin and fled.
Their bellies ached, there was a dog inside, when he called it barked
without fail, the people hurriedly paid their obeisances and kow-

towed, saying:

r728: Wanglé | In the ‘llustrated History of Ndnzhao' {FIHE %) appears a villager by the name of Jiaming Wangle /il #H
F/K who acts as an adversary to Guanyin, I suspect that passages refers to him.
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%175 Guanyin over Generations Enlightens and Alleviates Disaster M. & R ATILEED

CHKEFERWBLETLIEI . WS TEL | ‘We beg the venerable elder to forgive us our ignorance and trans-

BAHT gressions, from today on we will never act recklessly again.’

MEZEMREZE E , FFIIHE®EZE | Guanyin then accompanied the people back to the top of Cangshan,

e B, R BE R . there they threw their daggers and spears, their sticks and clubs into
Cangshan pond, they turned into an auspicious lotus flower. 738

EHNEEAWETE Until today, on a stone tablet at Jitizhong cliff it is written:

FHH-EHE MR . The seventeen line poem where Guanyin called his dog.

%173 Guanyin over Generations Enlightens and Alleviates Disaster M & 2 AT K]

The following story, losely based on events and figures from the Tianbdo Wars KX % {5, introduces
the Eleven-faced Guanyin +—TE L& as a particular charm for good fortune in the Dali X region.
The Eleven-faced Guanyin appears in an image in the ‘Long Roll of Buddhist Images’ {134 ), together
with the rulers of Nanzhao, see illustration 2.

Mlustration 2:
The Eleven-Faced Guanyin in the ‘Long Roll of Buddhist Images’ (315

M ZHAT RSB+ Part XVI — Guanyin over generations enlightens and alleviates dis-
aster

BERE/NE , ZEAFIREPETET | Inthe 8thyear of Tang Tianbio, the grand protector Yannan Zhang 73

&, BPRIERMAZ . FET L, | Qi4dntud was greedy, cruel and without principles, Géluoféng issued

LTI EET B H KK ERIZ A | an angry order to kill him. When the emperor heard about it, he

(747: The seventeen line poem | unclear
l741: 175 Fang Guéya J7EHi (2001), p.167: Falii, see note on page 11.

r750: In the 8th year of Tang Tianbao | 749.
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ordered the marshall Xianyti Zhongtong and the general-in-chief
Wang Tianyun to lead an army of one hundred thousand men to cap-
ture Dali.

When they arrived at Baiy4, Luoféeng heard that troops were arriving,
so he ordered his son Fengjiayi to command soldiers to meet the
enemy, they encountered Tianytin along the way and the envoy said
to him:

‘The Han people are treating you like a common man, what about
serving our country as a respected elder, the rewards will be consid-
erable.’

When Tianyun heard this, he did not pursue the attack.

And then the Bdi troops attacked from all sides, Tianyun was de-
feated and killed.

Zhongtong then desired to advance the troops, but Jiayi hid his sol-
diers in order to capture them, the Han soldiers were almost wiped
out, just six or seven men escaped and returned home.

Then there was the wicked official Yang Guézhong who tried to de-
ceive the emperor claiming victory, and once again requested sol-
diers for reprisals.

The emperor ordered the Jiédu Shi L Mi and Hé Liiguang to lead one
hundred fifty thousand soldiers from Jidozhi, when they reached
Longweéi pass Luofeng attacked their camps in the middle of the
night, the Han soldiers were in chaos and killed each other.

The emperor again ordered Zhang Aman to lead two hundred thou-
sand soldiers to attack Dali, the Bai troops at that moment were cour-
ageous in battle, but it was difficult to offer resistance.

Suddenly they encountered an old man, who said:

“You soldiers have been defeated. Quickly make an image of the
eleven-faced Guanyin and pay obeisance, the Han soldiers then can-
not apply their force any more. If this has not been done by tomor-
row morning, there will be no succour’

When Luoféng heard this, he made one and paid his obeisances.
The next day there was a battle with the Han troops, the Han troops
were unable to act, helplessly awaiting death.

Troops were sent out for another victory.

The Han soldiers’s casualties were countless, Luoféng erected a
tomb for ten thousand men, paid his obeisances, and said:

‘I punish my enemies, but I pay respect to the righteous.’

When this was completed, he pursuit the old man, and followed him
to the front of Tianchang temple, the old man was sitting on a stone
slab, and then disappeared.

The people raised the stone slab and saw that on the stone slab was

r768: sixorseven| out of ten?
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an image of the eleven-faced Guanyin, so they turned toward it to
pay their obeisances.

When once again during the Song dynasty soldiers invaded Dalj,
Guanyin transformed into an old woman, and shouldered a giant
stone, officers and men arrived at Gantong Si and saw the old wo-
man using a straw rope to shoulder the giant stone, the soldiers saw
her, and asked:

‘How can you old woman shoulder such a large stone?’

She said:

‘T have grown old so I can only shouldder a small one, you have not
yet seen the young men who can shoulder even bigger ones.’

The soldiers, when they heard this, said to each other:

‘If an old woman'’s powers are like this, then the young men must be
invincible.’

And they shied away and retreated.

Today, the large stone in the Guanyin Tang temple remains as a re-
minder.

%1t DaYangming pursues Duan Siping, Guanyin comes to his Assistance X178 B

R R

KiGEEEPFUEFRIFH+E

EMWRERE =, BT iEBEK
B, MASCTE , ISR 2.
Az SUETEIR , FHANEAE.

Fr LR IIRR AR LABR T 01, TEH
fi.

FHAFE , RE/AVORSE , RAES
B FRSE.

N

“BUEFE/RT

ORI A RS AR L 4T fle BE i
A ERBERRAL , S2H -

Part XVII — Da YAngming pursues Duan Siping, Guanyin comes to
his assistance

In the 3rd year of Later TAng emperor Mingzong Tianchéng, Yang
Ganzheén seized the throne of Zhao Shanzhéng and proclaimed the
Great State of Yining, and called himself illegally emperor Sugong.
After his enthronement, he was greedy and cruel without bounds,
at home and abroad everyone hated him.

So, Da Yangming used the anger of the people to get rid of Ganzhen,
in the end usurping his throne.

He gained the state with ease, and only needed to guard it carefully,
but he heard strange rumors, what he believed to be false came true.
The people said:

‘Duan Siping desires to gain power.’

Where they herded the cows and grazed the horses, where they cut
the trees and chopped the wood, where they ground the flour and
milled the grain, where they received guest or chatted around, they

[8o5: Tt ] Fang Guéyu JiEHi (2001), p.167: #5742, see note on page 11.

(807: FEBAZE ] This should be 5 A SE.

[814: In the 3rd year of Later TaAng emperor Mingzong Tianchéng | 928.

r816: illegally | The Chinese term implies that he falsely claims to be emperor.
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all said:

‘Duan Siping desires to gain power.’

Someone told Da Yangming, Yangming said angrily:

‘If Duan Siping gains the state, then what will happen to me? He
must surely have the intention of seizing the state through decep-
tion.’

He quickly ordered his troops to search for him and capture him.
Siping said:

‘Da Yangming wants to detain me without reason, I cannot argue
with him.’

Then he fled to avoid him.

The soldiers pursued him eagerly to Shangguan and were about to
captured him. Guanyin then transformed into an old man, cutting
buckwheat on the ridge, Siping told him his story and asked for as-
sistance, the old man then hid Siping. When the pursuing soldiers
arrived, they asked the old man:

‘Has a young lad passed through here?’

The old man said:

‘I did not see him.’

The soldiers believed him and left.

The old man then led Siping to a boat and took him to Xiaguan.
Siping paid obeisance to express his gratitude and left.

Guanyin encountered Silidng and Dong Jialug, leading a white dog.
Guanyin said:

‘Siping passed through here, quickly go there.’

After a short while, they caught up with Siping, and took a rest at
Pindian, on a shelf they saw a spear, and they traded the dog for it.
That spear could pass through four layers of cow hide.

Then they travelled to Dishi mountain, where they picked up a set
of saddle and bridle, when they reached Gou village they washed
them in a pond, all of a sudden there was a dragon horse, it emerged
neighing from the pool, Siping used the bridle to harness it and so
tamed it.

Siping so inadvertently gained a magic spear and the dragon horse,
if was not heaven’s will what was it?

Master Duan Siping was the son of three spirits.

The ‘Bdigiitong’ says:

A plum tree grows a plum, growing large as a melon.

Suddenly one night, the plum falls, and a young girl cries, a neigh-
bouring couple get up and look for it, they find a girl. As they had
no children, they adopted and raised her.

When she had grown up, the villagers sought her hand, but were not

(849: %] there is unreadable character, from the context it should be %#. See Fang Guéyu 77 [EFi (2001), p. 167.
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Duan Siping Attacks Da Yingming, Guanyin Showing the Way

accepted.

Then suddenly there were the three spirits Bai emperor and he be-
came her husband, she gave birth to Siping and Siliang.

When they had grown up they had no support and no one to rely on,
they passed the days in hardship, but did not dare to behave unreas-
onably.

Who would have thought theat Da Yingming believed these rumors,
and so brought disaster upon himself.

That what is done without someone doing it is the work of heaven.

BB KA A

Part XVIII — Duan Siping attacks Da Yangming, Guanyin showing the
way

After Duan Siping obtained the magic spear and the dragon horse,
the turned around towards the walled town of Méngshe, everyone
who saw Siping admired him and the people submitted to him in
ever greater numbers.

After he entered the town of Erhii, he stored up grain provisions
and recruited soldiers for three years, and the leaders of the thirty-
six tribes all admired and obeyed him.

His troops were many, his powers were tremendous.

From FErhai he passed Méngshe, that night Siping dreamed three
things in succession, he asked the his military adviser Dong Jialuo6
to explain them, Jialuo said:

‘This is an unequivocal omen of heaven, there is not doubt that you
will capture the Da Yangming and be king of Dali’

Then he saluted the flag and dispatched the troops on the day they
set out, on the road they encountered the Cuan chiefs from Songshi
A Zhou and A Wang, and they agreed to join forces and come to
assistance.

Siping was overjoyed, set up wine and said to the working people:
‘l am indebted to the righteous soldiers’ following, this is a magni-

ficent undertaking. I swear this oath to you: if I gain the country, I

(871: WEZ NTHRE , R,

] see Mencius

[872: 1/\] Fang Guéyt Ji[EHi (2001), p.167: 1, see note on page 1.
[883: #fNZ'] This name is incorrectly transcribed in Fang Guéyt 77 El%i (2001), p. 168 as # il %, it should be the Dong

Jialud #{N% already mentioned above.

(883: 1% ] Again, wrong transcription as [ ] il1%.

r878: That what is done without someone doing it is the work of heaven. | This is a quote from Mengzi, which Legge (1875),
p. 283 translates as ‘That which is done without man’s doing is from Heaven.’
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will not disappoint your great righteousness, in peril and danger we
will be together, the riches we will enjoy together.’

The he led the troops to Héwéi.

At that time Da Yangming made preparations, the gate was difficult
to break through.

They were all walking around, suddenly they saw in the sands next
to the waters a beautiful woman, she called Siping and said:

‘The lord wishes to take Dali, the infantry should cross the river at
Héwéi, the cavalry should enter from Sansheyi, as soon as that has
been achieved, Da Yangming can be captured.’

Siping acted as he was told, and captured Da Yangming and gained
the country.

After he was enthroned, he dispatched officials to return to Héwéi to
enquire about the maiden who had pointed out the way, but could
not find her.

Siping then personally went there to enquire about her, but he could
not find her either, he went again to the spot where on the previous
day she had asked for him, this time he encountered a white stone
that looked like an image of Guanyin, Siping instructed his troops to
get it and pay obeisance.

They learned that this was an apparition of Guanyin, so they set up
Jinxiang temple to honour him and pay obeisance.

The Duan clan ruled for twenty-two generations, in total four hun-
dred fifty-three years.

The emperors of Song regularly issued edicts granting them a jade
seal.

In the Yudn dynasty Dali Lt was set up.

The Gao clan ruled for many generations, were loyal and devoted
over the generations, so their reputation as loyal and righteous car-

ries on until today as immortals.

With this, the eighteen stories that form the center of this work come to an end and the text is followed
by a colophon summarizing the history of Buddhism in the Dali region.

1% Colophon

REHRER , XAREL, XA
B, XA .
F b L KT | &S AR

In old times Dali was known as land of waters, vulture peak, city of
wonderful fragrance and pond of Yeyu.

Because its green mountains and limpid waters, many Buddhas and

rgo3: Héwei] {2 probably stands for Longwéi pass J2J&%.
ro3t: land of waters | or maybe ‘blessed country’?
ro31: vulture peak | See note on Lingjitt Shan % # 11| above, page 9.

r932:
5.
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wonderful fragrance | The expression Midoxiang ## was used in the Stirangama Sutra (15/™4%): ‘WIREIFHEE
LMK, WEFIE. ) in the translation by Upasaka Lu K'uan Yii: ‘The Tathagata sealed my awakening and named



&  Colophon

Titi% , THEEY , Tl 245 bodhisattvas practiced Buddhism, discussed the dharma and ex-
pounded the teachings here, establishing its special reputation.

Ilustration 3:
The Yannénese Monks in the {3154 )

The image is a composite from several plates, images 51 to 57, from right to left, from Chapin and Soper (1970)

The following section then names the ‘five generations of patriarchs’ of Chéngshéng temple 5% %
%.(22)

As the text of the woodblock print does not contain any separation markers, the segmentation of the
patriarchs’ names is not immediately clear. The segmentation chosen in Fang Guéyt /7 E i (2001),
p- 168 is: ‘FRMEE ZEAEE L IR L 75 . EE, 23 which is, apart from the first, almost certainly
wrong, as most of the names appear, albeit sometimes in different writing forms, in other documents.
I believe the names should be read as follows:

Zhang Wéizhong k1L a Tang dynasty monk, whose name is corroborated by the important
Song dynasty ‘Long Roll of Buddhist Images’ (¥:5%:) from the Dali kingdom K ¥[E, which
contains a series of sixteen images representing the Chan school patriarchs in Yannan, starting
from Kasyapa JWAt. Chapin, who first described this work, noted: ‘These are monks, [begin-
ning with the] so-called patriarchs of the Chan sect; [the last nine 2% probably being local
Yiinnanese holy men]’. (25

Adamek notes the significance of Zhang Wéizhong:

me “Fragrance-adorned.” After the sudden elimination of (relative) smell, the wonderful fragrance became mysteriously
all-embracing.” (Upasaka Lu K'uan Yii (1966), p. 172).

(22) the large temple complex north of the walled town of Dali K3, perhaps now better known for its Three Pagodas = 1&.
(23) This segmentation is also chosen in M3 Zthua & (1979), which is a reprint of work completed already in the 1930s,
I suspect it was actually taken from this text.

(24) This should read seven.

(25) Revised and annotated by Soper in Chapin and Soper (1970), p. 261. Chapin stated in Chapin (1936b) that she failed to
identify the Yanndnese monks. Some labels are almost unreadable, Li Lincan Z=Fxill (1967) identified the first Yannénese
monk - image 51 in Chapin and Soper (1971) - as Zhang Wéizhong 7K.
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3 Annotated Translation

[The] last figure [of the Chan patriarchs in the (3154 ), Zhang Wéizhong] provides
a link with Sichuan Chan. Zhang Weizhong was also known as Nanyin (d. 821) and
was a successor of Jingzhong Shenhui (720—794), though he may also have studied
with the ‘seventh patriarch’ Heze Shenhui. Jingzhong Shenhui, unlike Bao Tang
Wuzhu, was acknowledged by posterity as Wuxiang’s successor. Zhang Weizhong’s
presence in the scroll reflects the connection between Jingzhong Shenhui and the
Military Governor of Jiannan West, Wei Gao (d. 805), the architect of an alliance
between the Nanzhao kingdom and the Tang. (Adamek (2003), pp. 42—43)

Zhang Wéizhong 5K /8 is also noted (written as Zhang Wéizhong K1) in the Qing dynasty
(ZHEE): PR G AR EIEEES B BT RIE ERER (20

Li Chéngméi Zh{/8: Abiography ofhimisincluded inthe Qingdynasty ‘Records of Yinndn Monks’
(EEREL). He is also mentioned in the Kangxi fEEE period (= FF 5 ): 5257 BB 7 H
JE P

Mai Sengshun SEfE)fi: this monk perhaps is depicted as the next monk in the (5%, where a
monk is labeled as ‘5t &% O 152, (27)

He is also probably mentioned in the (= F§if &), written as Mai Shun 3£ /Ii.

The middle character inserted séng & simply means ‘monk.

In the (F£%4 %) the lineage of Chén school patriarchs then continues with master Chintu6
4 f¢. K and monk Figuang 1%t 1% to terminate with maharaja 17 %'I%, a title of the
penultimate ruler of Nanzhao Léngshun f&%#, thus placing the Ndnzhao ruler in a direct line
of succession from Shakyamuni %1 413¢. (28) However, in the (H H1) this succession is
erased.

Yuan Hu [E#7: a Yuan dynasty monk, see Hou Chong &{# (1996).(29) He is mentioned in the {=
Fﬂﬁ%» as a man from Dali, but the (IETE X ) records: ‘B . 5 | EiGA . KIHRK
EFER AT B BiRRES). —B, KM, 60

Yi Zhen %EE: have not been able to find this name in any other record.

The translation of this short passage then reads as:

1}5‘2 W T EE S EEZRE XK | At the time, the locals were all descendants of holy men from the
S HERFBUL , 0 : KA. ZERKJE | heavenly palace of India, upholders of the teachings, like the con-

r937: India] the term xizhi is composed of the character for west and X%, an expression for India used in Buddhist texts.

) (Z®HEE = TT1%) - for an online version see https://ctext.org/wiki.pl?if=en&chapter=554395. This text is also
contalned in the 1895 copy of the (=R &) in 188th juan. A scanned copy of that work is available at https://fig.lib.
harvard.edu/fig/?bib=007488488, see illustration 4.

(27) The last two characters of the name are very unclear. Hudng Huang # 3 (2019) suggests, without evidence and probably
wrongly, that this is another name for Li Chéngméi ZXJE. In the ‘Records of Yiinndn Monks’ (EFE4) , Maishun 3K I is
introduced as a disciple of the above-mentioned Li Chéngméi 225 JE.

(28) Huang Hudng ¥ (2019).

(29) For more information about Yudn Hu online at https://fo.ifeng.com/special/tanmidalifoguo/lunwenjicui/detail_2013_
11/04/30947001_o.shtml is also a lecture by Héu Chong B given in 2013. I have not been able to find its contents published
in a peer-reviewed journal.

30) (IEfE=FEE) 34th juan, reprinted in Fang Guéyt /7 EHi (1998), vol 6, p. 441.
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lustration 4:
Page from the ( ZF41E &) about Yannanese Monks
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3 Annotated Translation

SEABI [P B B R A firmed five generations of patriarchs of Chongshéng temple: Zhang
Weéizhong, Li Chéngméi, Mai Sengshun, Yuan Hu and Yi Zhen.

The text continues by mentioning that number of clansmen taught yoga Fiffl, a term that Yii explains
in its historic context:

During the Ming (1368—1662), the founding emperor, Taizu (r. 1368—1398), dropped the
classification of temples specializing in discipline and replaced it with a classification
for those specializing in religious rituals. The revised categories are now chan, or medit-
ation; jiang, or doctrine; and jiao, or practical instruction. The jiang was the same as the
Jjtao of the Song and referred to temples that stressed doctrinal study. The term jiao was
no longer applied to monasteries specializing in doctrinal study but was used to refer to
a new and different type of temple that specialized in ritual performance, which then
constituted the third category. Sometimes these temples were also called yoga or yujia.
They focused on chanting sutras and reciting penances. Besides performing the rituals
in the temple, these monks also went to the homes of devotees to conduct funeral ser-
vices as well as rites of seeking long life, speedy recovery from disease, and so on. (Yii
(2020), pp. 126-127)

#H. . 7 BRE T E BB | ddng, yin, ydng and zhdo and other seventeen men excelled at the

BB WA 2 teaching the yoga dharma, if this is not virtuous, then what is it?
o35 HEWHEFEEE , Uz fEWH. There was also bodhisattva Guanyin’s silent support, so it was called
the land of Buddha.

The following mentions that the stories from the ‘Bdigiitong’ H 7171 were carved into the door panels
at Shéngyuén temple £ JT5F. These carvings survived until the Cultural Revolution 3 %, when they
were defaced, with only some remnants still visible. 3V

EERBRIPMA , B T /LS . | The bodhisattvas repeatedly came to protect this land, there were
FHEREE) |, HASFRmTE %% | eighteen apparitions detailed in the ‘Bdigiitong, amongst those
TIMLAINE JLEE , REFFEFREL | painted on the partition boards in this temple of the eighteen are
a0 R, BEZ BT ESEELWAERR. only some parts, the remainder are engravings of stories how the
demons were expelled when the country was founded, so that
events from one hundred thousand years ago are just like in front

of one’s eyes.

The following passage explains that the, now lost, ‘Bdigiitong’ {H i) was not written in Chinese
but the Bé language, meaning the language of the local population, a precursor to the now officially
recognized Bai ethnic group H J&. The B6 language had no written representation: Chinese characters
close in sound to the local language were taken to write the texts, so that a person who could read

lo31: KGN ] Is this a miswriting of 3 IfiE?
938: (BEi@) | variant writing of ‘Bdiguitong’ (I H1i8).

() Yang Siféi 1772 and Huang Zhéngliang % 1ER (2016).
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Chinese and understand the local language could pronounce the characters and thus understand the
text. (32)

BEGH , [R28E , ERFMEIL , | Because of the Duan, originally it was [written] in the B6 language,
HOEBEE HDOE |, (R FH— LT % but the B6 characters are hard to recognize, so they expressed the
Bé sounds in Han language, so who read it could understand it im-
mediately.

AR OB I8 TR BEA ST As I'have not seen the ‘Bdigutong’, but there is not much difference
to the stories here.

Then follows the history of the Shéngyuan temple £ 7C5F, which is — at least partly — corroborated by
the still extant Ming dynasty (Z 3 £ 7074 (LI %), which was erected in 1450 at the temple. 33)

(RO E ) ZCFEBEAREWY] . BT | According to the ‘Bdigiitong’, Shéngyudn temple was established at
AR EF EETF LR Z A, the end of the Sui dynasty and the beginning of the Tang dynasty
to pay obeisance and repay the bodhisattva Guanyin for his great
favour of enlightenment and comfort of the people.
RAFLETE, FH, FEA SN | Inthe rénzi year of Song dynasty emperor Guingzéng, the temple
Bz ABTE, BEFEEMN , | was destroyed, the duke of the state of Ping Gao Shunzhén rebuilt
PLRARRNELR , Z245FF , IR R | it, not even ten days later it was finished, a manifestation of all the
. bodhisattvas, they used spirit wood for the main beams, so to this
day it is like it always was, this is clearly the work of the spirits.
I E BB, JBRKEE | Then in the Ming dynasty, when marshall Yang Lién rebuilt it, from
H—H . IMIEEFIESF , 28T = | waters of lake Erhai emerged a rock, his grandson Yang Guiléu car-

o ried it with his own hands to the temple to establish a monastery.
MEREETE , 8% . JF 7K | There were ten tiers of towers, platforms, halls and pavilions, lining
&L IEFIER. up to the western mountains. Later they were damaged by water,

only the main hall remains.
Tz, SEFFEFZE ., LIS | Timplore those who come to see it to consider the kindness of the

]z . bodhisattvas to enlighten us as to revere and to repay them.

FRECEIA M E N AR E 25 On an auspicious day in the 1st month of summer in the 45th year
of Kangxi, bingxu

ETUSFERF R HLT Respectfully carved by the abbot of Shengyudn temple, Jiyl.

l954: RISRETH] Inthe original, thisis written as K4 7% FF£F, I think the first character of the emperor is miswritten
as 2 when it should be Jt.. The transcription in Fang Guéyu 77 El%i (2001), p. 168 does not notice this. There was no Song
dynasty emperor called %7, A rénzi T-F year fell into emperor Guangzong’s reign, in 1192.

rg61: In the rénzi year of Song dynasty emperor Guangzong | 1192.
r974-975: in the 1st month of summer in the 45th year of Kangxi, bingxii | 1706, the 4th lunar month is often considered
the beginning of summer or it could be after Lixia 3%, bothin May 1706.

(32) See Zhang Xilu 5K #h#k (20m) for translations of extant texts written in this form.

(33) For a rubbing of that stele see Yang Shiyu #71tH%% (1993), vol 2, p. 25, for a transcription of the text see Yang Shiyu 71t
% (1993), vol 10, p. 48. For example, the (FEI Z TP ILIT#) contains the follwing text: 4% (HB=) ., siMZEH , BlIEK L
TRCRE , FERERE , RN, K, RRE. BRERNBZE  BEEETHRALUSEIRZ . ' Note, that master
Yu4ntong [ 3# K L is another name of Guanyin.
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Glossary

4 Glossary

A Wang FiE: name mentioned in the {4
i) — see page 35

Ayt Wang i1 & F: king Ashoka, Indian ruler,
268-232 BCE, who promoted the spread
of Buddhism across Asia — see pages 8, o,

13, 42

A Zhou f8#: name mentioned in the (&
) — see page 35

Aildo =Z: legendary state in western Yannan
during the Han dynasty. Itis thought thata
graveside discovered in 2012 in Changning
B T is related to it, see Hi Changchéng #H
K3, Wéng Lirui F 2% and Yang Fan 1%
M (2016), Ha Changchéng HAHI (2014) -

Aildo Shan EZE1: Aildo mountains, — see
page 22, 42

Bai H: white, —see pagess, 25,2729, 32, 35, 42

Baifan Wang 'l E: white rice king, — see
page 8, 42

Baigutong (H7i#): ‘Bdigitong’, ancient text
in the Bai language, now lost — see pages 5,
11, 34, 4042

Bai Gué H[E: Baikingdom, fictional name of
a country, referring to Nanzhao and its suc-
cessor states — see pages 5, 8-10, 18, 21, 42

Baigué Yinyéu (H H) : ‘Origins of the
Bai Kingdom’, Qing collection of Guanyin
legends related to Nanzhao — see pages 5,
6, 38, 42

Baiya [ E: pre-Nénzhao polity, thought to
have been in present-day Midu 7RI valley
— see page 32

Baizi Gu6 [ F[E: state of Bizi, early state in
westernYunnan — see page 5, 42

42

Bai zi HJ%: Béi ethnic group, officially recog-
nized ethnic minority in China, main set-
tlement area around Erh&i - see page 40, 42

Baifan Wang B/t £: Bdifan king, ? - see
page 8, 42

Baoshan fRIL: present-day important city, the
historic Yongchang 7k & — see page see 7K

=]
=

Bixi Shan #%1l: Bixi mountain, - see page
10, 42

Binju £ /&: locality in region of present-day
Binjti % /& in Binchuan £ JI| county - see
page 24

Bo Xi i#4H: — see page 21, 22
B6 #%: ancient tribal group - see page 40, 41

Cangshan % Ili: Cangshan, mountain range
west of Erhii — see pages 5, 12, 15, 17, 24, 29,
31, 42

Chanzong #7%: Chan school, main Buddhist
school in China — see pages 8, 37, 38, 42

Changning & T': present-day a county belong-
ing to Bdoshan &1l —

Changti Pasa H#£#7%: bodhisattva Changti,
probably a miswriting of /£ #& ¥ [ — see
page 10, 42, see {EHE "

Chéngsheéng Si 5££XF: Chéngshéng temple,
main temple north of Dali K, in front of
it are the Three Pagodas =1 — see pages
37,40, 42

Chantuédashr % ¢ K Jfi: master Chuntud,
monk depicted in the (¥£4%) - see page
38, 42
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Cuan £2: surname, name of powerful clan in the
east of Yinnan before Nanzhao — see page

35

Jiangjun K ¥ Z: general-in-chief,
‘throughout history a designation of mil-
itary officers in command of armies; more
prestigious than General (chiang, chiang-
chiin) alone, less prestigious than Gener-
alissimo (shang chiang-chiin), see Hucker

(1985), p. 5897 — see page 32, 43

KH: - see pages 5, 8, 11, 12, 17, 18, 31-33,
35—38

Gué K FH[EH: Dali kingdom, successor
state to Nanzhao, ruled by the Duan B
clan, 937——1253 - see pages 5, 8, 11, 23, 25,
37,43

Dali Lu KX¥3B: Dali route, Yuan JT name for
Dalf K - see page 36, 43

Datianxinggué K KX > [E: great state of
Tianxing, short-lived Nanzhao successor
state, 928, also written as Xingyuangud >%
TLHE - see page 43

Da Yangming K17HH: — see pages 33-36, see

??

Yining Gué X 3 7 [E: Great State of
Yining, last of the short-lived successor
states of Nanzhao, 929-937 — see page
33 43

Dishi Shan 7% [li: Dishi mountain, locality
mentioned in the (H Hi) — see page
34,43

Dian Gué & [E: kingdom of Dian, his-

toric polity in Yunnan, centered around
Dianchi, flourishing at the time of the Han

dynasty — see page 10, 43

Dian Shi Ji (EEBZ) : ‘Records of Yin-
ndn Monks’, 1716 completed compendium

on monks in Yinnan, see Hé Jiran F158 9%
(2015) — see page 38, 43

Dong Han 7R7{: Eastern Han, Chinese dyn-
asty, 25-220 — see page 43

Dong #: clan name - see page 15
Dong Jialuo EfI%': - see page 34, 35

Daluo 7# %': another name for 20 40i% — see
page 20

Duan Shi E[X: Duan clan, ruling clan of Dalf
Gud - see pages 36, 41, 43

Duan Siliang Bz R : third ruler of Daligué X
E, 899—952, younger brother of Duan
Siping Bz F - see page 34, 35

Duan Siping EZEF: - see pages 33-36

Diinhuang Z{/&: one of the most important
sites of early Buddhism — see page 11

Erhai JH#: lake Erhdi, highland lake in west-
ern Yinnan with the center of Nanzhao on
its western side. It was also called Xiér 7
1, Xiérhé FE{E{ - see pages 5, 8, 9, 11,17,
24, 29, 35, 41, 43

Faguanghéshang %5t #1/%: monk Figuang,
monk depicted in the (%£154) — see page
38,43

Fayao 7% 7%: Nanzhdo ruler, also known as
Léngshun [£%%, 877—897 —

Fayong Puasa 7% % ¥ §%: bodhisattva Dhar-
modgata, abodhisattva—see pages 9,10, 43

Fanseng % f4: foreign monk, the term denotes
a monk from India or a Buddhist monk, I
have translated this as ‘foreign monk’ as In-
dia was not even an entity at the time — see
pages 6, 13-17, 21, 22, 26, 29, 43
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Fanxiang Juan (®18%) : ‘Long Roll of
Buddhist Images’, along scroll of Buddhist
images painted between 173 and 1176, see
Chapin and Soper (1971) — see pages 8§, 11,
31,37, 38,43

Fangguang Jing /) %i: Fanggudng sutra, a
sutra mention in the (& H)
pages 24, 26, 44

— see

Fang Gudya Jj[E%#i: eminent Yannén histor-
ian, 1903-1983 — see page 5, 6

Feilaifeng & &U%: Flying Peak, grotto com-
plex outside Lingjitt Shan % # 11|, dating
back to 326 — see page 9, 44

Fengjiayi X {iI5: - see page 32

Gantong Si 24EF: Gantong temple, import-
ant temple on the slopes of % 11| — see page
3344

Gao Shi [X: Gao clan, name of powerful clan
in Yannan - see page 36, 44

Gao Shunzhen HIiUT: - see page a1

Géluoféng 18 ¥ K: ruler of Nanzhao, ruled
748779 — see page 31, 32, see [&]i8 A

Géludfeng &2 R: -

Go6u Cun fJ5: Gouvillage, locality mentioned
in the (H H1) — see page 34, 44

Guanyin W &: Avalokiteévara, one of the bod-
hisattvas, in Chinese also written as Guan-
shiyin Wit ¥, which is a literal transla-
tion of the Sanskrit STAAT{ha<. Guanyin
plays a key role in Nanzhao mythology, par-
ticularly in the (FF18EIf%) and the (H
H1) —see pages 5, 6,8-18, 21-36, 40, 41, 44

Guanyin Dashi M & K +: Great Being
Guanyin, honorific for Guanyin, the ‘Great
Being’ translation is taken from Chapin
(1944), p. 153, who notes that ‘Ta-shih

44

stands for the Sanskrit word Mahasattva’ —
see pages 11, 12, 44

Guanyin Tang M &: Guanyin Tang temple,
a famous temple in Dali X ¥ - see page
33 44

Guangzong % ’R: Song emperor, 1189-1194 —
see page 41

Han Chao {X#i: Han dynasty, Chinese dyn-
asty, 202 BCE—220 — see page 44

Han {X{: Han, main ethnic group of China - see
pages 23, 32, 41, 43, 44

Hangzhou #7i/!: - see page 9, 23

Héhui Si 5% 5F: Héhul temple, temple men-
tioned in the (& 1) — see page 15, 44

Hé Liiguang fiJBt: - see page 32

Hou Tang /5/&: Later Tang, shortlived dyn-
asty, one of the Five Dynasties and Ten
Kingdoms, 923-936 — see page 44

Houtangmingzong J5/EA7%: Later TAng em-
peror Mingzong, Later TAng emperor, 926—
933 —see page 33, 44

Huang Léng % J: yellow dragon, mytholo-
gical figure — see pages 20, 21, 44

Huang Xiangjian # [1] X: late Ming Chao
A&, early Qing dynasty painter, painted
an important panorama of ??, see Kindall
(2012), Kindall (2016) — see page 8

Huili Z3: Indian monk, founder of Lingyin Si

RPEF in 326 — see page 9

Jiyi Cun & K: Jiyi village, a village in the
Dali X region — see page 15, 44

Jiyu B{#4: abbot of Shengyuansi % 7T 5F who
carved the (& H1) — see page 8, 41
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Jiaming Wangle /181 £/R: tribal leader, that
the name is comprised of four characters
indicates that this was not a Chinese name.
— see page 30

Jiapiluo Gué Mt % [E: Kapilavastu, city in
ancient India, residence of Shijiaméuni’s
father, and place where Shijiaméuni lived
until he left the palace — see page 9, 44

Jiasha Z8%: cassock, robes of a Buddhist monk
— see pages 13, 14, 16,17, 45

Jiaye ilit: Kasyapa, — see pagesS$, 37,45

Jianganchang i 1T ¥: legendary village in
Ytnléng Z= . — see page 26

Jiangué Huangdi Z[E £7: State Founding
Emperor, honorific — see page 16, 45

Jiangjun K %E: general, ‘throughout his-
tory the most common term for the com-
mander of a substantial body of troops,
whether a regular officer of the standing
army or the ad hoc commander of a spe-
cial force organized for a campaign; occurs
with many kinds of prefixes, see Hucker

(1985), 694 — see page 10, 45

Jiaozhi % HE: region of the south-western coast
of China, stretching into present-day Viet-
nam — see page 32

Jiédu Shi 7 & fif: military commissioner, ‘a
military title of great historical importance’
‘during much of the late T’ang period they
were virtually autonomous regional gov-
ernors, see Hucker (1985), 777 — see page
32, 45

Jinchi £ 14: Golden Teeth, name given to the
area of present-day Baoshan, because it
was the tribal area of the Jinchiman 4 4
5 — see pages 18, 19, 45, see 4 1A 25

Jinchi Man £ 14 %: Golden Teeth, tribal
group, the name translates as ‘golden teeth’
— see page 45

Jinxiang Si € 57: Jinxiang temple, temple
mentioned in the (& ), literally
meaning ‘golden image temple’ — see page
36, 45

Jingfanwang $%£ T: Suddhodana, alternate
writing for Jingfan Wang %1 T - see page
45, see 7?7

Jingfan Wang /%17 T: Suddhodana, father of
Shijiaméuni BN JE - see page 8, 45, see
BinRe & $#HE

Jitizhongyan JLE &: Jitizhong cliff, locality
mention in the {&F H1) — see pages 30,
31, 45

Jun #: lord, ‘Throughout history a broad gen-
eric term for rulers and other official superi-
ors: Lord, often used in contrast to Minister
(ch'en)), see Hucker (1985), 1729 — see page
36,45

Kainan JTE4: Nanzhao fortification, south-east
of present-day Jingdong 5 7k — see page 22

1661-1722 — see page 38, 41

Kongshi Cun IEA7%f: Kongshi village, village
name in the (5 EF ) - see page 29, 45

Kunming Shi E#Ti: Kanming City, present-
day capital of Yannan, founded as second
capital of Nanzhao — see pages 6, 7, 45, see

R

Léngyanjing (#%5/™%%): Sarangama Sutra, —
see page 36, 45

Li Chéngméi Z=f/8: eminent monk, founder
of Chéngshéng Si %% 5F — see page 38, 40

Li Jing Z 5 historian during the Yuan Chdo
T -
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Li Mi Z=5%: Tang dynasty general, also written
as Limi %X — see page 32

Li Shimin Z[K: name of Tang emperor Ta-
izong —

Li Zixing Z+17: mythological blacksmith in
the (HEIFH) - see page 18

Lixia 2 &: beginning of summer, a solar term,
in the beginning of May — see page 41, 45
le-

Lianhuafeng 7% ft U&: Lidnhua peak,

gendary cliff in Yanléng = 7 — see page
26, 45
Linan i %: capital of the Southern Song,

present-day Hangzhou #7L/1 — see page 9
Lin Chaomin #k # [&: Chinese historian,
see https://baike.baidu.com/item/k

/1802034 — see page 6, 46

Lingjiu Shan R #lj: vulture peak, Chinese
transliteration of Gadhrakata T&%<, or
‘vulture peak, a mountain where Buddha
gave many of his teachings, including the
(WEFELLLE) — see pages 9, 36, 46

Lingyin temple 3 BZ <F: ancient Buddhist
temple complex near Hangzhou #7./M, dat-
ing back to 326 — see page 9

Lingzhao Wéndi R 7 : Lingzhao Wéndi,
— see pages 15, 16, 46

Léngquan Si . JR 5F: dragon well temple,
mythological temple in the (H = K H)
—see page 18, 46

Longshdu pass W # X: fortification at the
northern end of the western side of Erhdi
E - see page 17

Léngshun [£%%: Nanzhao ruler, also known as
Fiydo 1%5%8, 877—897 — see page 8, 38

46

Longwéi pass £ %: Dragon Tail Gate, his-
toric fortification at the southern end of
Erhii — see pages 17, 32, 36, 46

La #%: route, ‘YUAN: a stably defined territ-
ory administered by a Route Command
... Each Route Command was headed by
an Overseer (ta-lu-hua-ch’ih) and a Com-
mander (tsung-kuan). The Route was an
all-purpose civil administration branch, in
effect, of the central government., see
Hucker (1985), 3839 — see page 46

Lanyit (18 7E) : ‘Analects’, a collection of
sayings attributed to Confucius, one of the
‘Four Books), for a translation, see Legge
(1861) — see page 21, 46

Ludping Shan %' ¥ (li: Luoping mountain,
(fictitious) mountain in the (H FH)
— see pages 27, 28, 46

Luosha %' #: raksas, mythical demon, men-
tioned in the (WETZERLLE) , terrorizing
the people before being tamed by Guanyin,
derived from Sanskrit ¥T&TH. I have chosen
the translation from Yii (1991) — see pages
11-18, 22, 24, 46

Luoshéng %' fE: - see page 22

Mai Seéngshun X f%]lii: monk mentioned in
the (H 1), possibly a miswriting of
KMl — see page 38, 40

Man 75: historically a generic term for non-
Chinese people in the southwest —

Méng Z¢: clan name of the ruling family of Nén-
zhao — see page 14, 15

Méng Jia Z: legendary father of Xinalué 4
2 - see page 20, 21, see HIGE

Méng Jiadu ZZlIfH: ancestor of the Méng Shi
52K — see page 18
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Méngsheé Z %: one of the five Zhao, in the
present-day basin of Weishan #i 111, excav-
ations believed to be the settlement of the
Méng % clan have been made south of the
present county town @, see Tian Hudiqing
H & (20m) - see page 35

Méng Shi Z[X: Méng clan, ruling clan of Nan-
zhao — see pages 6, 10, 46

Meénghui #i#: - see page 22

Mengzi #F: Mencius, - see page 35, 46
Midua 5RJE: valley south of Erhai -

Milé 57#): Maitreya, —see page 8, 46

Miaofa Lianhua Jing (WEEEZ): Lotus
Sutra, ‘one of the most important and influ-
ential of all the sutras or sacred scriptures
of Mahayana Buddhism’, Watson (1993),
p- ix, translated first into Chinese in the grd
century — see pages 5, 11, 47

Miaoxiang %> %: fine fragrance, a Buddhist
term for a paradise-like region — see page
36, 47

Min Gué R[E: Chinese Republic, republican
period of China, 1912-1949 — see page 5, 47

Ming Chao Fi#i: Ming dynasty, Chinese dyn-
asty, 1368-1644 — see pages 8, 11, 41, 47

Méhéludcué FE i &' I maharaja, title of
Longshun [# 7%: ‘Maha was certainly the
ruler known by the Indian title Maharaja,
the next-to-last monarch of Nan Chao (r.
877-897), Soper and Chapin (1970), p. 15,
also used in a short form Mohé 17 see =
F&7% — see page 38, 47

Moligiang ZFif%: — see pages 18—22

Nansong i “K: Southern Song, Chinese dyn-
asty, 1127-1279 — see page 9, 47

Nanzhao F§1f: southern zhdo, regional power
with its center on Erhai during the 8th and
gth centuries — see pages 5, 6, 8, 10, 18, 21,
31, 38,47

Nanzhao Tiazhuan (FEiEE X)) : Uus-
trated History of Ndnzhao’, important pic-
ture scroll dating back to 898, telling the
story of the arrival of Buddhism and the di-
vine appointment of the rulers of Nanzhao
— see pages 10, 11, 21, 30, 47

Nanzhao Yéshi (FiH%7 %) : ‘Unoffical His-
tory of Ndnzhao’, import Ming Chéo FH &
dynasty recreation of the history of Nan-
zhao - see page 8, 47

Ouyang Xiu EXfH{&: Song dynasty historian —

Pidoxin [(5: - see page10

Pindian /& fi: region to the east of Dali X3 on
the present-day Xidngyun # = plain - see
page 34, see i fli

Pindianhai i fi] i: lake in northern part of
present-day Xidngytn F£= —

Pinggué Gong “F-[E/A: duke of the state of
Ping, title mentioned in the (FFiH%EF5)
— see page 41, 47

Pé6luc Bu %% guardian regiment, Polud
are Buddhist wardens — see page 25, 47

Pasa E7#: bodhisattva, Chinese term for bod-
hisattvas — see pages 10, 25, 37, 40, 41, 47

Pult B5RE: legendary tribal group in Yanlong =
V. — see pages 26—28

Qijia Wang # % F: king Qfjia, posthumous
name of 4l%G%, the founder of Nanzhao —
see page 47, see JANLE & #F F

Qi Wang # E: king Qf, posthumous name of
M2, the founder of Nanzhao - see page
23, 47, see WL & #5 L
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Qian Cha % ffl: last king of Wayue % #,
947-978, signifiant sponsor of Buddhismin
China - see page 9

Qing dynasty i%#: Qing dynasty, last dyn-
asty of imperial China, 1644-1912 BCE — see
pages 6, 11, 38, 47

Qingdong [Xif: village on the slopes on Cang-
shan — see page 5

Réngud 1~5%: —see page10,13

Ruyi @&: sceptre, an ornamental sceptre, sym-
bol of Buddhism — see page 12, 47

Sangué =[E: Three Kingdoms, period after
the Dong Han 7R {X, with three powers
dominating China, 220-280 — see page 47

San Hé =7: - see page 22

Sanling = R®: three spirits,
35,48

— See pages 34,

Sanshéyi —#E: locality mentioned in the {F
H1) - see page 36

Santa =1!5: Three Pagodas, temple complex
north of Dalf A3 called Chongshéng Si 5%
£5F — see page 37, 48, see 55T

Sanyuejie = HAf: Third Month Fair, import-
antannual market, with origins in a festival
in honour of Guanyin - see page 26, 48

Shanchan #i#: name of the eastern capital of
Nénzhao — see page 10

Shangguan [ 3%: present-day town at north-
ern end of Erhai J§ - see page 17, 34

Shangyangxi I[Hi{%: Shangyéng stream, one
of the eighteen 7 [lI streams — see page
18, 48

Shénming Tianzi ## B X ¥: prince Shén-
ming, honorific - see page 10, 48

48

Shengyuan Si £ Jr 57: Shéngyuan temple,
historic Buddhist temple on the slopes of
Céngshén — see pages 5, 8, 11, 12, 24, 40,
41, 48

Shimingyue A8 H: - see page 27

Shiyt Mian Guanyin | — T ¥ &: Eleven-
faced Guanyin, a particular depiction of
Guanyin with eleven faces — see page 31, 48

Shijiaméuni il £ J2: Sakyamuni, the his-
torical Buddha, whose clan name is Sakya

and whose personal name Siddhartha —see
pages 8, 9, 48

Shijiaralai & i 40 ok: Shakyamuni, one of
Shakyamuni's Dharma names — see pages
8,9,38,48

Shii Gud %[E: state of Shil, one of the states of
the Sangud —[E, later also used as a term
for present-day Sichuan - see page 48

Shiuinhuazhen 7#{t i: last ruler of Nanzhao,
897-902 — see page 23

Sichuan )I]: Chinese province —

Song Chao “K#H: Song dynasty, Chinese dyn-
asty, 9g6o—1279 — see pages 6, 8, 33, 37, 41, 48

Songshi #A%K: locality mentioned in the {H
H1) — see page 35

Song “R: Song, Chinese dynasty — see page
36, 48

Songguangzong K )t 75: Song dynasty em-
peror Guangzong, Song dynasty emperor,
1189-1194 — see page 41, 48

Sugong Huangdi ifi 7§ £7: emperor Suigong,
(posthumous) name of Yangganzhén 17T
1 - see page 33, 48, see 17T i1

Sui Chao [&#i: Sui dynasty, Chinese dynasty,
581-618 — see pages 11, 41, 48



Glossary

Taishdu X 5F: grand protector, ‘a title com-
monly awarded chieftains of southern and
southwestern aboriginal tribes’. Herman
(2009) translates it as ‘governor, noting
that it was a title given to members of the
indigenous local elite, see Hucker (1985),
1985 — see page 31, 48

Tang Chao E#i: Tang dynasty, Chinese dyn-
asty, 618—9o7 — see pages 8, 10, 11, 37, 41, 48

Tang f&: Tang, Chinese dynasty contemporary
with Nanzhao, 618—907 — see pages 11, 23,
31,48

Tangsht Sanbai Shou (FiF=FHH)
‘Three Hundred Tdng dynasty Poems’, a col-
lection of three-hundred poems from the
Tang dynasty period, compiled in 1763-
1764 by the Qing & scholar Sanzha /)&
—see page 8§, 48

Tangtaizong f& K’%: Tang emperor Taizong,
Second Tang dynasty emperor Li Shimin %=
R, ruled 626-649 — see page 48

Taoxi Bki%Z: Tao stream, one of the eighteen &
LI streams — see page 24, 49

Tianbdo X F: 742-756 BCE, last reign period
of Tang dynasty emperor Xudnzong — see
page 31

Tianbido Zhanzheng K % fif %: Tianbio
Wars, sequence of wars between the Tang
and Nanzhao, 751-754 — see page 31, 49

Tianchang Si K 5F: Tianchang temple, -
see page 32, 49

Tianchéng Kff: first reign period of Houtdng-
mingzong /5 JHERA R, 926-930 — see page 33

Tianlongbabu K 77 /\ #B: eight divisions of
spirits, a term to signify all sorts of spirits,
K an J are considered to march in front
of them — see pages 9, 17, 49

Tiansht KJii: astronomer, title seemingly for
an astronomer — see page 10, 49

Tiézhu #:#¥: iron pillar, mythological ritual
site where the future Nanzhao king was
anoited — see pages 21, 23, 49

Tuodong #7k: eastern capital of Ndnzhao —

Wanlixanqginta 75 B 5 3% : ‘Searching For
My Parents’, painting by Huang Xiangjian
B [ %X, now at the Metropolitan Mu-
seum of Art, see https://www.metmuseum.
org/art/collection/search/73652 — see page
8,49

wang +: king, King, title commonly used in
reference to rulers of foreign states and
alien peoples’. It is important to note that
this does not have the meaning of a ruler
equal to the Chinese emperor, it is a des-
ignation of a ruler below him, when used
in titles confered by China, the ruler of a
vassal state, see Hucker (1985), 7634 — see
pages 9, 10, 13-15, 18, 23, 24, 35, 49

Wang Tianyun £Kiz: - see page 32

Weibdoshan # % [li: Weibio mountain, holy
mountain in today’s Weishan i 11| — see
page 49

Weishan #Z1lI: mount Weéi, mountain south of
Erhai, in the historic context probably not
what is called Wéibdoshan %t % LI — see
page 22, 49

Wéngé “C#:: Cultural Revolution, 1966-1976 —
see pages 5, 40, 49

Wiyueé 2 i#: one of the ten countries dur-
ing the Five Dynasties and Ten Kingdoms
period — see page 9

Wiidai Shigué TifX1E: Five Dynasties and
Ten Kingdoms', period after the collapse
of the Tang when China disintegrated in

49
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multiple states, go7—960, a term coined by
Ouyéng Xia EX[H{ — see page 49

Wishidan Tif: - see page 28

Wiutaifeng T & I&: Wiitdi peak, one of the
peaks of Cangshan — see pages 11, 12, 49

Wuitai Shan T 51l Mt Wittdi, sacred peak in
China - see page 11, 49

Xindlud H£%: alternative writing of ZH4Z,
used in the (& H) - see pages 18,
21-25, see fATLE

Xindlué 4 W i#: first ruler of Nanzhao,
*617 1674, ruled 649—674 — see page 6, 10

Xiaguan T X: present-day administrative cen-
ter of Dalj, literally meaning ‘lower gate’ as
this was the southern fortification of the
Dali plain — see page 17, 34

Xianya Zhongtong T {#: Tang dynasty
Jiédushi of Jiannan — see page 32

Xiangfu #[ff: fragrant wolfsbane, a Chinese
medicine plant — see page 24, 49

Xiangyan #z: -

Xinzong /[>7%: Chan school, one of the schools
of Buddhism - see pages 8, 10, 50, see 7R

Xingyuangué >%JLE: name of Datianxinggud

KRP4E in the (= FEBE) -
Xanmijido {F35: — see page 22

Yanxi {E>]: ydnx{, afictional official title — see
page 19, 50

Yang Boyuan 7JiE: - see page 15

Yang Ganzhén 1T 0i: founder of the Nan-
zhdo successor state Da Yining Gud K X
T in 928, ?-937 — see page 33

Yang Guiléu 1% - see page 41

50

Yang Guézhong %EE: Tang dynasty prime
minister — see page 32

Yang Lian #7%: - see page 41

Yangnan Cun [Hg#: Yangnan village, village
mentioned in the {(H Hi) - see page
9, 50

Yeya Fffii: — see page 36

Yi 3: one of teh collective terms for non-
Chinese people in the south-west — see

page 28, 29, see N

Yi Zhen %HE: monk mentioned in the {(H
H1) — see page 38, 40

Yiluocong Cun 5 %' MHf: Yiluocong village,
— see page 18, 50

Yin F: administrator, ‘Administrator of a Su-
perior Prefecture (fu) and normally its act-
ive head), but also used as ‘common ele-
ment in merit titles, see Hucker (1985),

7969 — see page 15, 50

Yongchang 7k E: present-day Bioshan, a
Chinese outpost founded in 69, see Fang
Guéyt J7EHi (1953) — see page 19

Yichéng Hidil: walled town of Y4, - see pages
15, 26, 50

Yaijia #iffl: yoga, aform of ritual performance,
see Yii (2020), p. 128 — see pages 15, 25,
40, 50

Yudi £7: Jade emperor, - see page 21, 50

Yuan JT: Yudn, Chinese dynasty, 1271-1368 —
see page 50

Yuan Hu [E#7: eminent monk - see page 38, 40

Yuanshuai JTUi: marshall,
41,50

— see pages 32,

Yuantongdashi [ X +:: master Yuantong,
another name of Guanyin - see page 41, 50



Yuan Chao JC#: Yudn dynasty, Chinese dyn-
asty, 1279-1368 — see pages 36, 38, 50

Yinléng Z=Ji: aregionwest of Erhii - see page
26

Yannan Z=Fj: at the time of the Tang dynasty
the name for the geographic region south
ofits Jiannan district — see pages 5, 6, 10, 21,
23, 31, 37

Yannan Tongzhi (=FiEE): Yinndn Gen-
eral Gazetter’, generic name for a number
of historical works on Yinnan — see page
38,50

Yannanzhiliie (=ZmEBE): ‘General Record of
Yiinndn’, Yuan Chao JLH dynasty history
of Yinnan, compiled by Li Jing 2 3¢ — see
page 50

Zhang Aman K[ %5: name mentioned in the
(B EFH) - see page 32

Zhang Jing K#{: - see pagesi2-17, 2325

Zhang Leéjingia 3Kk RUSK: alternate form of
Zhang Lejingit 5K /& RU3K in the (1A
&) — see pages 10, 15, 21, 23

Zhang Qiantud 5KEFE: ruler of Yaozhou who
played an important role in the break of
relations between Nanzhao and the Tang
dynasty in 751. Killed by Nanzhao in 751. —
see page 31

Zhang Réngud K{Z5: this name appears in
various contexts related to Ayu fi & — see
page 13

5 References

Zhang Weéizhong 5K M Ti: - see pages 37,
38, 40

zhao 18: zhao, term for alocal ruler or his realm
— see page 23, 51

Zhao #: clan name - see page 15

Zhao Shanzhéng ® 3 E: founder of

the shortlived Nanzhao successor state

Datianxinggué K K >4 E in 928, ?-929 -

see page 33

Zhenguan TV reign period of TAngtaizong,
627—649 — see page 10, 11

Zhongli Shéngyuan Xishan Bei (EHXT
PHLLIRE): ‘Reestablishing the Holy Origin of
the Western Mountain’ stele, 1450 stele at
Shéng Yudnsi 2 JT5F recording the history
of Buddhism in the region — see pages 1,
41,51

Zhou /JM: prefecture, administrative unit — see
page 26, 51

Zhiigé Liang 1¥% 5%: historic and legendary
official of Shit &, see Crespigny (2007),
p. 1172 — see page 10, 13

Zhuintipasa f$#2ZF%: bodhisattva Zhunti, a
bodhisattva that is also considered a mani-
festation of Guanyin, Soothill and Hodous
(2014), p. 405 — see page 10, 51

Adamek, Wendy (2000). ‘Robes Purple and Gold: Transmission of the Robe in the "Lidai fabao ji” (Record
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