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1 Introduction

‘Vinaya Master Daoxuan’s Records of Epiphanies’ (85 /& 3 ), ) written by the Tang dynasty
monk Daoxuan j&E in 664 CE, is the earliest text to mention an ‘old pagoda’ 7% where Buddhist-
style rituals were performed in the lake Erhai {Hf region.

Daoxuan & H, *596-1667, a contemporary of Xudnzang Z %%, *602—1664, 2 became mainly known
for his works on monastic regulations, biographies of influential monks, and catalogues of Buddhist
scriptures, ®) but he also collected tales about ‘imaginary cultic objects’ revealed to him through
deities, that ‘uniformly develop into elaborate comments on stpas in which these cultic objects
used by the succeeding Buddhas are preserved’. (*)

James Robson places the work in a series of pre-Tang sources describing China as ‘place already re-
plete with sacred sites just waiting to be revealed to the faithful who could discern the signs identi-
fying their location’,(®) of which

the Daoxuan liishi gantong lu is the most provocative, since it frames the discussion
of the Buddha’s presence at specific sites in China in terms of their deep cosmic histor-
ies. [...] Many of the sites in that collection, therefore, claim to have relics that were
deposited in China back at the time of the former buddha Kasyapa. This move to the
cosmic level is important since it resonates well with the fundamental doctrinal shifts
represented in Mahayana texts, where stories about the Buddha are displaced from
their moorings at sites in India and relocated in the new cosmic vision of ‘no-place’,
making it possible to establish connections with the Buddha at any time in any place
(and not just in the homeland of India). (Robson (2010), p. 1362)

Koichi Shinohara describes the (& /i B# 5%) a ‘miracle story collection’ presented as ‘a
purported series of dialogues between the author and various divine visitors. These typically take a
question-and-answer form, the monk probing for explanations for a variety of strange phenomena,
the god answering with a celestial assurance.’ (6)

The (&S i BGER) (D contains a passage about a stone image ®) of Duobio Buddha £ = fff
— ‘Many Treasure Buddha’ — worshipped in Chéngda % #F, that during the Jin dynasty & &, i.e.
266—420 CE, had been brought from Xiér Hé J§/H-{i. The tale narrates that the image had been

1) On my choice of epiphany see page 15.

@) They knew each other personally and Daoxuan participated for a while in the project to translate the scriptures
Xuanzang had brought from India, they also met later in life again, see Zou (2018), pp. 144-150.

() Buswell (2013), p. 202, Buswell and Lopez (2014), p. 215. Wu (2023), p. 201 says he ‘may be considered the most prolific
writer and copiler in the entire history of Chinese Buddhism.’

) Shinohara (2000).

() Robson (2010), p. 1361.

(®) Soper (1959), p- 34-

() Ang Zou also notes that the work is almost identical to that of another work by Daoxuan, called {Z %74 24R
f#J¥) . She compares the two texts in an appendix to her dissertation, see Zou (2018), appendix 9. The here relevant
passages are lines 105-134.

(®) The term xiang 14 could also be understood as a statue, i.e. a man-made idol. That the image was made by a man is
also said in the text. But I think that it is also possible that — if there is any truth to the text at all — it could be a natural
stone in the shape of a buddha. I use the term image here in the sense of a religious idol.
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coveted by a man from Shii % who tried to bring it back to Yizhou %t M|, but his boat was capsized
by an offended local spirit drowning him with the image in the lake. The tale continues that the
foundations of Dudbao’s temple and an old pagoda remained and that a temple with scriptures and
images stood deserted on an island. At the pagoda, with a bell, twice-yearly Buddhist-style offerings
were made. A third part, perhaps the most fanciful, reveals how the image was recovered from the
lake and how it got its name.

Alexander C. Soper called the tale ‘an odd story indeed, with very little in it to inspire belief. Tao-
hsiian himself seems to have regarded the Ch'eng-tu image with less confidence than the others in
his miraculous group.’(®> However, while apocryphal, 1) the tale has too many factually accurate
elements to dismiss it out of hand. Soper himself points out a possible reference to that stone image
in Chéngddi in a later text:

a pilgrim passing through Ch’eng-tu around 440 is said to have ‘worshipped the stone
image,’ and a image so sketchily identified must have been famous for some unusual

reason. (Soper (1959), p. 34)

Soper (1959), p. 44 presents slightly more background, as the the story was recorded in the 519 CE
‘Biographies of Eminent Monks’ (% 141%) by the monk Biochang F & in his biography of the monk
Séng Bido f§3:
As he was passing through Hsin-p’ing-hsien in Shu [i.e. Ch'eng-tu], priest Tao-wang
sought to detain the bowl and image for worship. They are now [housed] at Lunghua-

ssu there. Seng-piao entered that monastery, worshipped the stone image [of Prab-
hutaratna?], stayed two years, and then died; so goes the story. (Soper (1959), p. 44)

While the original {415 {%) has been lost, parts survive in a 1235 CE copy by a Japanese monk. ()
This text can now be found in the ‘Collection of Buddhist Scriptures’ { rH£E5#):

faF AR . TN A, Séng Bido, his original family name was Gao, from Liang Zhou.

ZECFE . WITHEERESZ M | When he passed through Shit's Xinping county, the ascetic Dao
It STEW I RSF. BRAZ ., fLAL | Wang asked to keep the bowl and image for worship. Today they
AR EZ8. XT5F (o0) @ are at Longhud temple. Séng Bi%o entered into the monastery and
worshipped the stone image. He stayed for two years and died in

the temple, so they say.

Xiér Hé P {E{7] was then the name in use for Erhai /5, the large highland lake a long journey
south of Chéngdi along the old southern trade route to Shendt & ;, i.e. India, the birthplace of
Buddhism. Since the fall of the Western Han 757X there had been little Chinese contact with the
region, however — as the 636 CE ‘History of the Zhow’ { 1 73) records (1?) — at least horses from Yannan

[4: @® ] CBETA 2023.Q3, X77, no. 1523, p. 358b13-23 // R134, p. 25218-10 // Z 2B:7, p. 13218-10)[6]

) Soper (1959), p- 34-

(10) While the details of the story appear apocryphal, this does not imply that such a venerated image never existed. As
Hung Wu analyses, the images of Finhé Z# found in various caves at Diinhuang #(& appear based on a natural cliff
formation resembling the body of a Buddha, see Wu (2023), pp. 169—237.

I Soper (1959), p. xiii.

2) (-850 55 1w ).



Nlustration 1:
The Relic Treasure Pagoda and the Buddha Assembly on the (#15%)

Image composited from images 81~78 in Li Lincan 2=l (1982)

were still brought to the court:

RETLE [.)JLARR , T MHEE | On the jidchén day in the gth month of the 1st year of Bioding,
BRES & @ Nanning prefecture sent an envoy bringing horses from Dian and
armour from Shu.

At the beginning of the Tang dynasty renewed attempts at military conquest of the southern tribal
regions were being made, of which a 648 CE report called ‘Records of the Local Customs of Erhdi’ (7t
TEAT R A1) (13) remains textual proof.

From the 7th century on, the Erhi region began to develop into a regional political centre culmin-
ating in the formation of Nanzhao 1 through the unification of six statelets in the 8th century.
At one point — exactly when and how is heavily contested — Buddhism became Nanzhao's state reli-
gion. ) This found its expression in the construction of several pagodas around Erhai such as the

[2: <® ] Source text: https://ctext.org/library.pl?file=68234&page=166&

r1: On the jidchén day in the gth month of the 1st year of Baoding | 25th September 561.

(3) For my translation of that text see https://yunnanexplorer.com/translations/xierhefengtuji.

(14) The earliest unambiguously dated relic is the 698 CE ‘Wing Réngqiti Stele’ { F1=3KT#), a funerary stele depicting two
Buddhas, found in central Yannan. As depictions of Buddha should not be used for tombs, this appears to indicate that
Buddhist concepts were not clearly understood by the stele’s sculptor, see Howard (2006b), pp. 205—-206. The Buddhas
are too badly weathered to be identifiable, however it is interesting to note that Duobao F¢ frequently appears seated
together with Sakyamuni. More recently, new research argues that the Buddhist images excavated at Léngyt Shan .
T 1L south of Dali X were created during the northern and southern dynasties period, well before the Tong dynasty
JE#, see Zhang Naiweén 5K /5l (2022).


https://ctext.org/library.pl?file=68234&page=166&
https://ctext.org/library.pl?file=68234&page=166&
https://yunnanexplorer.com/translations/xierhefengtuji
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Qianxtn pagoda T 5%, now the central of the Three Pagodas =% at the important Chdngshéng
temple 5%255F. 15) The Qianxdn pagoda is a Chinese-style pagoda, similar to the 707 CE small goose
pagoda /MRS in Chdng’an K%

But it is not impossible that a pagoda in an entirely different style preceeded it. Clay votive stupas
in Indian style of a half-dome on top of a ximi{, i.e. Mount Meru, base dated to the gth century were
excavated at the foot of Qianxin pagoda T ¥ in the 1970s.(®) Furthermore, the 12th century
scroll of Buddhist images called ‘Long Roll of Buddhist Images’ {#%5%) shows worship at a pagoda
called Sheli Bao T4 & H| F 3 (7 in its 81st frame, while the adjacent image depicts in the lower part
the construction of a hollow brick pagoda by an expanse of water, see illustration 1. The expanse
of water below the Buddha assembly carries a number of icons that suggest it represents lake Erhai
{E-i, most notably the conch, snail and fish, which also appear in image 101 on the scroll, and are
known to signify lake Erhai from their use on the ‘Illlustrated History of Nanzhao’ (F&18& {%). Helen
B. Chapin and Alexander C. Soper describe the various icons:

The whole group is on an enormous rock which rises up out of water and against which
the spray rises. In the centre, is a pile of jewels in a hole in the rock. [...] In the fore-
ground is a stream over which, from a bit of shore at the right front, a phoenix is flying,
carrying a group of tiny human passengers on his back toward the central rock. From
the waters rise (right to left): a Naga’s head; a snake in a conch shell(?); the head of
a sea monster, underside toward the spectator(?); a large fish apparently swimming
toward the left; a pig or dog; a tortoise; and two winged steeds. (Chapin and Soper

(1970), pp. 297-299)

The assembly of Buddhas ('®) towering over the scene could represent Cangshan %11 on the west-
ern side of the lake: the number of deities about matches the number of peaks in the mountain
range, with rays emanating from the halo above the central Buddha being the evening sunrays that
frequently appear when the sun sets behind the range in the west — west of course the direction of
India. In front of the Buddha assembly are various worshippers, this could represent the Dali plain
between the mountain range and the lake. To take this even further: the Three Pagodas =¥ on the
foot of the mountains could be seen as giant versions of the trinities of devotional items in front of
the assembly, making the entire setting a giant natural Buddhist altar. 19)

(15) In total four pagodas from the period were in 1985 still extant in the region, the three others were: Luoquan T4 %
ZE3E, Fora TA f#&13%, and Jiuzhou Dongta |H /1 %< #5, see Li Chdozhén 228 E and Zhang Xilu 5K5#% (1985), p. 15. But
the mentioned Ludquén pagoda on the eastern side of lake Erhi had collapsed (?) in 1966 and in 2001 was replaced by
amodern pagoda.

(16) particularly relic W2:36, see illustration 4, Qitt Xuanchong Ef'E 7t (1981), p. 260 and Lutz (1991), pp. 85-86.

(17 Its name translates as relic treasure pagoda, i.e. a pagoda containing a relic of Sakyamuni %l 22 €, below the
pagoda, on the platform, the division of his relics into eight parts is depicted, see Snodgrass (1985), p. 353 and Lutz
(1991), p. 77.

(8) The cartouche on the left hand side reads 7§ 7C = 2 55 %) % #f % ‘Hail to the Assembly of Venerable Maitreya
Buddhas of the Three Assemblies), the one on the right 7 7% 5 15 % ‘Offered to all sentient beings of the realm
of the dharma’, see also Li Lincan ZEFi /Il (1982), p. 41 and Chapin and Soper (1970), pp. 297-299.

(19) Two, much later copies of the scroll exist: one in 1767 CE completed copy by Ding Guanpéng T ¥ commissioned
by Qiédnléng ¥z and a second by Li Ming 221 completed in 1792 CE. The latter is partly included in Ledderose (1985),
pp- 215—218.



As for local knowledge, Daoxuan himself had travelled to Sichuan, 2°) where an local Buddhist icon-
ographic style with influences from other areas than China’s north had developed. Y And Daoxuan
was certainly aware of the road from Shti to Shendu % 5} % [F 1, as he noted in his 650 CE ‘Buddhist
Geographical Gazetter’ (FEI T 75):

KIwmT , EMPITEEWFEZVE | During the Yuanjia reign of the Litt Song, the Jizhou ascetic Huirui
RO EERE., @ reached the borders of Shii and then reached southern Tianzhu.

So it does not seem impossible that while in Chéngda Daoxuan had been collecting stories from
those who had been travelling along road from Shti to Shénd % & & [Ei& - be it military men,
traders or itinerant monks.(?2) Routes and distances referred to in the text tally with descriptions
in the late Tang dynasty ‘Gazetteer of Yinndn’ { = i), suggesting that he had spoken to people
who had actually travelled along those routes.

But Alexander C. Soper — seemingly not familiar enough with the historic geography of the region
to recognize the factual parts (23 — dismisses the tale out of hand:

The part that deals with the stone image of Prabhataratna (24 is wholly fanciful. Tao-
hsiian labored extensively to prove that China had been converted to Buddhism, and
filled with Buddhist monuments, long before any records of the fact in orthodox his-
tories. (Chapin and Soper (1970), p. 300)

But regardless of the tale’s veracity, the (&= f=Jfi/E:#>%) and copies of it into later documents
have been seen as an important text documenting the arrival of Buddhism in the Erhdi region, a still
—and with reason — hotly contested topic.

However, an erroneous correction of a single character in a copy of the text caused the eminent
Yannan historian Fang Gudyt Jj [E i to commit a rare mistake when researching the arrival of

[2: @® ] Source text: http://tripitaka.cbeta.org/T51n2088_oo2

r1: Yudnjia reign of the Litt Song ] this refers here to the Yuanjia JC5% reign of Liti Song emperor Weén, i.e. 424—453 CE.
r2: Tianzht] ie. Shéndt &%, India.

(20) His autobiographical notes do not mention a journey to Sichuan, however his personal notes on Yizhou suggest
that he travelled there, see Zou (2018), pp. 123-130.

(2) Many early Buddhist images have been found in Chéngdi fi.#F at the Wanfé temple /7 ff8=F relic site, the earliest
perhaps dated to the Yuanjia JL3% reign of Liti Song emperor Wén Y| 7R 37, i.e. 424-453 CE, see Wong (1998). Angela
Falco Howard describes the Sichuan style of Buddhist sculpture during northern and southern dynasties Bt i.e.
386—589 CE, see Howard (2006a), pp. 264—289.

(22) Howard (2006b), p. 265 notes that at least twenty monks travelled via Sichuan to India in 300-550 CE. A Téng
dynasty text that mentions this is ‘Biographies of Eminent Monks During the Great Tang Who Searched for the Dharma in
the Western Regions’ { K JEPEIHSKIZE = 5% ). See also ‘New Compilation of the “Yiinndn General Gazetter” (FiE = H
B, 102nd juan which mentions monks travelling,

(23) e.g. he (mis-)identifies the Langzhou B /1| mentioned in the text as a place in Hunan {1 #: the name is very
common, but here it more likely refers to a place on one of the roads to Erhii, see page 16.

(24) Prabhutaratna is the Sanskrit name of Dudobdo F6.


http://tripitaka.cbeta.org/T51n2088_002
http://tripitaka.cbeta.org/T51n2088_002
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Buddhism in China’s south-west for his 1978 article { XI5 £S5 1i). (25) That lapse — perhaps
because of Fang Guéyu /7 [El%i’s standing, perhaps because of an assumption that Buddhism could
not possibly have been present so early in the region — has had along-lasting impact on the academic
debate.

How this mistake came about can best be understood through the transmission history of the {i&

E TR 5% ).

Some four years after the completion of the (& & HIM/EGE ) , in 668 CE, the monk Daoshi &
fit, 1683, a contemporary and collaborator of Daoxuan, had included some passages of the (i&
H AT EGEK) in his main work ‘A Forest of Pearls from the Dharma Garden’ {(J£36¥£HK) .(26)
This work ostensibly gave some context for the provenance of the passage of interest here: in the
year 667 CE(27) a succession of deities visited Daoxuan giving him ‘divine instruction’.(?8) Koichi
Shinohara translates the relevant passages of the (i £5E£#K) as follows: (29)

KIEFH ZFMEZ . lASFEE | In the second month of the second year of the Qianfeng period
BTS2 EE . ER T EE Ei% | (667 C.E.), Vinaya Master Daoxuan of Ximing Temple, seeking
A SF1EE. BITREETEE H A. | quietude, had withdrawn to the Qinggong shrine, formerly Jinye
BHE—FRBEMT. LA | Temple, located south of the capital, and was cultivating the Way
HE 7 there. The Vinaya master had accumulated immense virtue and
had long embraced simplicity. Suddenly a deity came to the
Vinaya master and, paying respect to him, enquired about his well-
being.

B AR SO UTE AN . SRR | Having heard this, Daoxuan asked about hidden meanings in the
=FFHIEKAEELZI. B | Vinaya literature, and the deity answered fluently. In the eastern
HRMMZ . Bk HE RIS, % | land of China the Buddhist teaching of the Three Jewels frequently
I TS 1E . HUTEZMLIEFE | caused miraculous objects to appear in mountains, oceans, wa-
Zo REFAFLIIER . ® @ | ters, and among rocks. While these objects are worshiped, no one
knows their true origins. For this reason, Daoxuan asked about
them. The explanation [he received] was very mysterious, so it is

here summarized in intelligible terms. Without an extensive over-

[13: ® ] Source text: https://cbetaonline.dila.edu.tw/zh/T53n2122_po3g3bi7
[13: <@ ] Source text: https://dia.dila.edu.tw/uv3/index.html?id=Tv53po394#7 c=0&m=0&s=0& cv=410&xywh=-127
6%2C0%2C4696%2C2999

(25) Fang Guéyt /7 El%i (1978).

(26) Koichi Shinohara surmises, based on the similarities of their works, that Daoxuan and Daoshi ‘must have collab-
orated very closely in preparing their respective miracle story collections’ (Shinohara (1991), p. 79). As Daoshi notes,
he copied from Daoxuan’s text. The existence of two early copies of the text in works by different authors that were
transmitted independently is also important as it makes it very unlikely that the text was actually written much later,
but at one point misattributed to an earlier author. There seems to be no doubt that the (i E&Ifi/BHE ) and the

(IEFEZRIK) are 7th century works by their respective authors.

27 That would have been the year of Daoxuan death and three years after the (&= i BGE %) was completed, so
something is amiss here.

(28) gee also Shinohara (2000).

(29) Shinohara (2000) also contains this passage and contextualizes the content of Daoxuan’s work.

10


https://cbetaonline.dila.edu.tw/zh/T53n2122_p0393b17
https://dia.dila.edu.tw/uv3/index.html?id=Tv53p0394#?c=0&m=0&s=0&cv=410&xywh=-1276%2C0%2C4696%2C2999
https://cbetaonline.dila.edu.tw/zh/T53n2122_p0393b17
https://dia.dila.edu.tw/uv3/index.html?id=Tv53p0394#?c=0&m=0&s=0&cv=410&xywh=-1276%2C0%2C4696%2C2999
https://dia.dila.edu.tw/uv3/index.html?id=Tv53p0394#?c=0&m=0&s=0&cv=410&xywh=-1276%2C0%2C4696%2C2999

N R
CEEAETER R G A ke
= 0B A WK (] =R % R | R
IR R = R A
%:ﬁﬁ&ﬂﬁﬁﬁ%ﬂm#%ﬁ%t%mzmgm
SRR e o R L
MBI IR o o= 3 kG
eV B IR A AR e 1k
A N IR S A AL

o || f 5 B i g BRI
cI N AT SRR a3
%% k| B R Uk o R ||
R &R R R R (880 |
AN 11| 3| & | 58 1% | G| | 9w |
| 1¥ | V1|4 o 2 | A e e A
LR IE I B2 A Hﬁﬁ“#fﬂé”%ﬁﬁ " A8
A\ B G S| % [ B BRI |52 |
B3| 22 55 2 = 2 e e I e
AR IEAE I I TP S Rk TR 8 %A e |l | B
AR IR CESE 3 (T I I 1)
YRR R AR ﬁgrﬁ WHIE B WA
A kR e Wik WL W A
‘ﬁ‘?nim%%%ﬁ? EHEE %k BEE
'5 L | >4"‘! 3 1“'.1- s |
W AT % AL R ) - e W B (55 9 |

Mlustration 2:
The Erroneous Annotation in the (i z il &) from 1949

Source: (F1% = Hil ) 102nd judn

view the matter could not have been put into words. (Translation:
Shinohara (2020), pp. 66-68)

Then again, before 978 CE, the text was copied from Daoshi’s work (39) into the ‘Extensive Records of
Taiping’ {X°FJ L), a text with a much wider circulation that over the centuries served as historic
source for countless other works.

When, in the 20th century, Fang Guéyu J7 [E #i researched the arrival of Buddhism at Erhdi, he
could not locate a copy of ‘Extensive Records of Taiping’ {JX°FJ"i) and probably relied instead
on the ‘New Compilation of the “Yiinndn General Gazetter” (Hi% = Fgil %), a newly edited copy
of the (= F1# &) published in 1949 which added an erroneous note that the reign period should
read Qi4nft #2747 and not Qianfeng §2£f, 3D see illustration 2. Fang Guoyu J7 [EHi then, without
attribution or annotation and apparently unaware of the original author or the provenance of the
text, copied this mistake and instead of ‘K JE#.3f —4F (the 2nd year of the Qidnféng reign of Tang
emperor Gaozong, i.e. 667 CE), wrote JH ¥ —4F (the 2nd year of the Qianfu reign of TAng emperor
Xizong, i.e. 875 CE) — a difference of more than two hundred years:

SETFERFZ R (OKPITIE) # L | The earliest record of the Chéngshéng Si pagoda is in the ‘Extensive
FEELFF 4 ...(Fang Guéyt J7 E #i | Records of Taiping’, which records ‘In the 2nd year of TAng Qianft’
(1978), p. 54)

1
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This mistake was then copied into a number of other history works, (32) before the error was spotted
by Fu Guangyt . 63)

More recent research, aware of the original text, has taken it as proof that Buddhism was already
established in the region during the period of the second Nanzhao ruler Ludshéng 12 &, who ruled
674—712,(3% while others, such as Lidng Xidoqidng FE 7 (2009) superficially accept the early pres-
ence of Buddhism only to dismiss it as isolated. But this is not the space to discuss this.

At the centre of the tale in the (GE'E M EiEK) is Duobio Buddha £ % {#, a Buddha of the past,
i.e. before the historic Buddha Shijiaméuni ¥ 42 JE. He is central to the nth chapter of the Lotus
Sutra {WMEFETE2E), a then already popular sutra, and associated with the miraculous appearance
of treasure towers where the Lotus Sutra is recited.

The pertinent passages of the Lotus Sutra regarding the Duobao Buddha read — in the translation
by Burton Watson — as follows:

20 FE 5 The Emergence of the Treasure Tower

RIS R L E % . m LA H A, | At that time in the Buddha’s presence there was a tower adorned
NI ZBHRTHMA, AHIFEH . £ | with the seven treasures, five hundred yojanas in height and two
R, MMEYMERZ. 5 T4 | hundred and fifty yojanas in width and depth, that rose up out
WE, BETT, TCEUEMELL N , | of the earth and stood suspended in the air. Various kinds of pre-
EEHIER M BHE L. JUHA'Y | cious objects adorned it. It had five thousand railings, a thousand,
HEETHREEZE , TR, ten thousand rooms, and numberless streamers and banners dec-
orated it. Festoons of jewels hung down and ten thousand million
jeweled bells were suspended from it. All four sides emitted a fra-
grance of tamalapatra and sandalwood that pervaded the whole
world.

IR 5 KR UL« [ E 1. | At that time the Buddha said: ‘Bodhisattva Great Joy of Preach-
ke , JhEd £ RITIEET | ing in the treasure tower is the complete body of a Thus Come
FACKT AR R, E & F % , 7%+ | One. Long ago, an immeasurable thousand, ten thousand, million
i, SEZE. HMfTE0%ENR . | asamkhyas of worlds to the east, in a land called Treasure Purity,
VERER : [HRAHBKEZSG . T | there was a Buddha named Many Treasures. When this Buddha
TAE L BUIERZL , FZE | was originally carrying out the bodhisattva way, he made a great
i, NIUT RS TRILERT , AEIE | vow, saying, “If, after I have become a Buddha and entered extinc-

l2: FFF ] sic

r2: Inthe 2nd year of TAng Qianfa | 875 CE, sic.

(30) It was not copied directly from Daoxuan’s work as it contains the annotations present in the (JEFEERHK).
(D) Fu Guangyl f#%5 (1988), p. 8.

(32) Including Li Chéozhén ZZ#E. and Zhang Xilu 5K8 1% (1985).

(33) Fu Guangyt {#t5 (1988).

(34) An Qf % (2012), but again, this cannot be true as the text predates Ludshéng’s rule.
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B, B . ] tion, in the lands in the ten directions there is any place where the

Lotus Sutra is preached, then my funerary tower, in order that I  #%%1% 20
may listen to the sutra, will come forth and appear in that spot to

testify to the sutra and praise its excellence.”

[ EAGED | ImKER , TRAK | ‘When that Buddha had finished carrying out the Buddha way and

R EEE  FKE S, #KHESF | was on the point of passing into extinction, in the midst of the great

HesE , NE—KIE. H#LIHHE | assembly of heavenly and human beings he said to the monks, — #%1E4 25
B, TS AL FH VL | “After 1 have passed into extinction, if there are those who wish

BREE R EE BIHHERT ., | to offer alms to my complete body, then they should erect a great
LETES 5 [#5%E&.]] | tower” That Buddha, through his transcendental powers and the

power of his vow, insures that, throughout the worlds in the ten dir-

+

HX
w
[e]

2

ections, no matter in what place, if there are those who preach the  #i%5%7

&
&

Lotus Sutra, this treasure tower will in all cases come forth and ap-
pear in their presence, and his complete body will be in the tower,

speaking words of praise and saying, Excellent, excellent! (Trans-

lation: Watson (1993), pp. 170-171)

At Longyuta Shan 7 T LU, the archeological site in the northwest of present-day Weishan ## 111
associated with early Nanzhao, many Buddhist relics dating to that period have been excavated,
including the fragment of a stele showing two seated Buddhas, thought to be Sakyamuni #3122 J&
and Duobdo Buddha £ % f§, further attesting to the presence of Duob&o Buddha worship pre-Song
in the region. (%)

2 About this Translation

I became aware of this text through a mention in An Qf Z#{ (2012).

The text was included in the Tripitaka Koreana (/& il Kj#42) and survives as woodblocks from the
year 1246 CE (36) — for the part that is translated here see illustration 3.

The text is also contained in the 20th century ‘Taisho Tripitaka’ (RIEFHE K ZE) edition ®7) and
is available online. %)

The punctuation marks were added in the ‘Taisho Tripitaka’, but as they break the text into segments
that make little sense in isolation, I have decided to ignore them for my translation.

The story of Duobao Buddha is mentioned and translated, even if not word for word, in Soper (1959),
pp- 34—35 and Chapin and Soper (1970), p. 300. Furthermore, as its text is also contained in Daoshi
B s work (¥£5EEEHK), its translation by Koichi Shinohara (39) has been of assistance.

(35) see Dong Ai # X (2019), p. 35.

(36) Lancaster (1979), I have used the online version of the text at http://www.acmuller.net/descriptive_catalogue/fro
nt.html, which gives the exact year the woodblocks were carved.

(37) as part T52-2107.

(38) e.g. at https://cbetaonline.dila.edu.tw/zh/T2107.

(39) Shinohara (2020), p. 69.
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2 About this Translation
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Mlustration 3:

Part of the (GE'E i /#4E %) in the Tripitaka Koreana from 1246

EFE—
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T FEE R

Category:

Source: https://ed2g.com/index.php?title
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The title of the text has been translated as ‘The Recordings of the Sympathetic Resonance of Vinaya
Master Daoxuan’, 49 as ‘Record of Master Daoxuan’s Miraculous Communication’, *) and as ‘The
Record of Miraculous Instruction Given to Vinaya Master Daoxuan’.(*2)

There are a number of rare expressions used in this text:

J&H Three of Daoxuan’s texts use this expression, apart from this text also the {E& %1 HH & (2
J¥) and the (&M = FBGE ) .“3) The term has been translated in various forms, in-
cluding ‘sympathetic resonance’ (4, ‘miraculous communication’ *%) or ‘miraculous instruc-
tion’,#6) but I think the best translation is ‘epiphany’ — of course not with its narrower Chris-
tian connotation, but in the sense of a sudden and striking realization brought about by rev-
elation of a deity.(4?) Shinohara (2000) calls the process ‘divine instruction’.

I the term denotes a master of the vinaya sect £57 which focusses on monastic discipline 48)
in accordance I have translated this term here as vinaya master. (49

3 Annotated Translation

The text begins with the date and the author, allowing a clear attribution. (50)

TEE AT RGE ‘Vinaya Master Daoxuan’s Records of Epiphanies’
BTSRRI B R Compiled by the Mount Zhongnan monk Daoxuan in the 1st year
of Lindé.

Contained in the middle of the work is a passage about a stone image of Many Treasure Buddha %
% % that is said to have been made at Xiér Hé F§{H7, i.e. in the present-day lake Erhai /5 region.

m JHACER 2 40 ‘ The stone Many Treasure Buddha at Yizhou's Chéngdu

r2: Mount Zhdngn4n | mountain where Daoxuén & E lived in solitude from 645 after his mother died, returning in
657, it is part of his name, see Zou (2018), pp. 59, 108, 181.

r2: monk] the term Shi ¥ signifies a Buddhist monk, it can also be seen as part of his monastic name.

r2—3: inthe ist year of Lindé | 664 CE. Lindé & was a reign period of Tang emperor Gaozong, 664-665.

r4: Yizhou ] In the 7th century China’s administrative name for the region of present-day Sichuan.

r4: Chéngdi] Chéngdu #F became the capital of state of Shtt & in the 4th century BCE, the name has been in use
since.

40) Zou (2018), p. 291.

(4) Shinohara (2020), p. 69.

(42) Shinohara (2000).

“43) Zou (2018), p. 62.

44) Zou (2018), p. 291 and also Wu (2023), p. 169

45) Shinohara (2020), p. 69.

46) Shinohara (2020).

(47) Wéng Dawéi £ K f¥ (2018) uses this term in the English version of paper’s abstract.
“8) called vinaya after the Sanskrit expression

49) gee also Wu (2023).

(50) This attribution is present in the copy from 1246, so while of course it could have been added erroneously, neither
authorship nor dating of the text is contested.
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3 Annotated Translation

TG MR . 2P BB C 2 F 3, | When did this image emerge from the earth? The answer: The
Wb &2 AR H. capital of Shit was originally on top of mount Qingchéng. Today’s
Chéngda was a large expanse of sea.
B A AN TP ERREZ . #1% | During the time of Buddha Kasyapa, a man made it at Xiérhé. It
FEHhe M. EHERELILSE. | is alikeness of the full body of the Many Treasure Buddha. It is at
Xiérhé’s Jiushan temple.
BN L B BRI A man from Chéngdu went there for the prosperous trade and de-
sired to take the image home.

EHZESFANEB BN When he arrived at the temple of the Many Treasure Buddha the
sea spirit overturned his boat and drowned him.

IR INURZHEESUN Earlier the man coveting the image had seen the image and desired
to take it home.

BT BT 1§ 2 WZ %A | Hereached where the sea spirit’s child was playing on the embank-

Z. ment. He took it for a mountain mushroom and killed it.

IR AHIEL 7R AR N AR AR5 R 7E— AR So the spirit was annoyed, there was a battle. The image and the
man were submerged with the boat.

The second part then gives geographical detail on the Xiér Hé region.

ZEHBEEZLSF. HTEMAE. 775 | In the past the Many Treasure Buddha was at Jitishan temple.
—&, EEYH. Its old foundations are still there and one pagoda remains, it fre-
quently radiates light.

[5: MMbEFH | This phrase appears in many sutras, including the Lotus Sutra {(#NEE{£45), where it is a chapter title.
(8: PHEA[ ] avariant writing of Xiér Hé PH{H].

[17: Z ] The (VUFE4F) edition of the ‘Extensive Records of Taiping’ (K F-J iE) has gul & here, see https:
| [ctext.org/library.pl?if=en&file=3124&page=56&remap=gb.

r5: When did ] The (&E T2 K) does not reveal who asks this, but that it is Daoxuan asking a deity is added in
the (JE5LEEH), see Shinohara (2020), p. 69.

r5: emerge from the earth? | translation by Watson (1993), p. 212.

r5: The answer | Again, the (i £35%k/K) makes it clear that it is a deity speaking, Shinohara (2020), pp. 69—70.

r6: Shii] Early empire in present-day Sichuan, conquered by the state of Qin Z[E in 315BCE, the name has been in
use since.

r6: mount Qingchéng] Qingchéng Shan F # L1l is a sacred mountain in Sichuan, it is considered a birthplace of
Daoism E#L.

r8: Buddha Kasyapa ] Jiaye i/t is an ambigious name, the ‘The Princeton Dictionary of Buddhism’ notes: ‘Daoxuan
[...] in his Sifen lii kaizong ji says that Jiashe (Kasyapa) was the personal name of the founder of the Kasyapiya school
and Shansui (Suvaréaka) his surname., Buswell and Lopez (2014), p. 426.

rg: fullbody] i.e. all the distinguishing attributes of this Buddha, Soper (1959), p. 34-

r10: Jitishan temple | Jitishan % (1| means ‘vulture peak’, the retreat where Sakyamuni il 2 2 gave many sermons,
including the Lotus Sutra {#£7%1E42). The term is the Chinese translation of the Sanskrit Gadhrakata Tg#%<. The
term is also referred to in the much later ‘Origins of the Bai Kingdom’ { B EFK ).

r18: mountain mushroom | The term zhi ¥ denotes a magic fungus. This makes little sense, so this was maybe a
copying error and the term gui ¥, i.e. ‘spirit, as used in the ‘Extensive Records of Taiping’ {IXFJ L), appears likely.
r23: radiates light] This could be a reference to a natural phenomenon in Dali when the evening the sun sets behind
Cangshan % LU, the rays of the setting sun appearing like a halo behind the mountains, it appears also be depicted in
a scene of the ‘Long Roll of Buddhist Images’ {#13%), see illustration 1. This phenomenon is also mentioned in the
much later Buddhist text ‘Origins of the Bai Kingdom’ {H FH).
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SR EHRR M. i =F4HEJ73K | Those who go to their land on the road from Langzhou reach Xihé

PEIT . after more than three thousand 4.

R, i ELAE. The river is extremely wide, sometimes one hundred £ and some-
times five hundred 4.

PTG &SR . TG . In the middle is a mountain island with a temple, scriptures and
images, but no monks live there.

Zm . The scriptures are written like ours.

WP BP R . HRERRSE . B #E5F | When the bell rings, the people prosper and twice a year they

HiE. make sacrifices at the old pagoda.

Then comes a description of the old pagoda, that deserves some interpretation.

BEumiz=E. AW L HEEEHEWL | The pagoda s like a three-level ordination altar, on top of the stone
g steps an overturned cauldron. There are many like this.
WEIENEFTHEK. The locals say it is the tomb of a spirit.

Alexander C. Soper translates this passage as:

These pagodas, of which there are very many, are formed like a three-tiered ordination
platform, with an overturned bowl [-shaped dome] above the masonry. The people of
the region call them the tombs of gods. (Chapin and Soper (1970), p. 300)

and Koichi Shinohara as:

The stupa is like an ordination platform, consisting of three stone platforms. At the top
are numerous pot-shaped structures. People there simply call it the grave of a deity.
(Shinohara (2020), p. 69)

Albert Lutz presents a totally different interpretation of the term fufit 7 %, which he translates as
‘umgekehrte Almosenschale’:(®) he thinks that it referred to the lower part of the bronze spire on
top of the pagoda as it could still be found on top of Qianxtin T4 TF¥ in the 20th century. 52)

Lidng Xidoqidng 5 (2009) points out that depiction of the pagoda in the 81st frame of the ‘Long
Roll of Buddhist Images’ (*15% ), see illustration 1, matches one of the oldest still extant pagodas,
the 611 CE erected Shéntong temple Simén pagoda #3f 57 PH[ 3. But Soper dismisses this:

r24: Langzhou ] Langzhou B Ml is a too common name to be identified with certainty, but at the time of Daoxuan
it was the name of a locality in eastern Yinnan with was mentioned in the ‘Gazetteer of Yiinndn’ {=® &), perhaps
present-day Quijing #%. This would make sense as passing through eastern Yunnan was one of the two roads from Shit
to Erhii. See also the entry in the ‘China Historical GIS’ at http://maps.cga.harvard.edu/tgaz/placename/hvd_80238.
r26: Theriver ] lake Erhi /F# is a lake formed by a river flowing on the eastern side of the Cangshan 1L, in ancient
times it was mostly seen as a river, hence its name Xiér Hé [ispI=ncIN

r28: In the middle is a mountain island | The area of lake Erhii extended once much further north, that region is now
the Déngchuan )] plain, perhaps shifting the perceived middle of the lake.

r3t: the people prosper | Chapin and Soper (1970), p. 300 takes this as ‘very numerous population’.

G j.e. inverted alms bowl, Lutz (1991), p. 46.
(52) However, the spire still extant was at least renovated, if not added, in the 12th century. Lutz argues that the top of
the Qianxtn T4 T stylistically represents the earlier Indian stupa style, Lutz (1991), pp. 46—47.
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3 Annotated Translation

7. W2:36

Mlustration 4:
Votive Stupa exacavated at Qianxin pagoda, the Stupa at Endere in 1931 and the Shéntong temple
Simén pagoda around 1918
Left: Qi Xuanchong FRE 7t (1981), centre: Image International Dunhuang Project

http://idp.bL.uk/database/oo_loader.agd?pm=Photo+392%2F34%28189%:29, right: Melchers (1921), p. 50 (According
to the book’s introduction the photo was taken in 1916-1919 CE by Bernd Melchers, but the exact year is not given.)

The structure represented in frame 81, though not at all like Tao-hsiian’s description,
resembles nothing else in the pagoda repertories of the Far East, or of Southeast Asia.
It seems almost to have been designed with this total nonconformity in mind, so as to
separate it from all recognizable lines of historial evolution. (Chapin and Soper (1970),

p. 301)

But actually, the textual description in the (7&E I /#&i#K) fits an early type mud-brick tomb-
mount such as the stupa at Endere % /R, see illustration 4. Nancy Shatzman Steinhardt describes
such ‘archetypical examples of mud-brick Buddhist structures in southern Xinjiang”:

Elevated on multilayer, squarish platforms, often the four sides of the podiums are
approached by stairs that lead to the base of the cylindrical structure. Originally the
bases were enclosed by pillar-supported arcades whose surfaces were decorated with
relief sculpture. The square outer enclosure, cylindrical drum (the part of a structure
that supports a dome), and domed ceiling are all features that define the transition
from early Indian stupas to those that will be built in China’s core provinces. [...]
Endere also had a circular stupa elevated on a trilevel, squarish base with a cylindrical
dome of which more than 8 meters survive today. (Steinhardt (2014))

The term shénzhdng 7, ‘tomb of a spirit, could also mean a tomb of Duobio Buddha % % {# as in
the Lotus Sutra {W£E1E%2) Duobdo Buddha says: ‘any place where the Lotus Sutra is preached,
then my funerary tower, in order that I may listen to the sutra, will come forth and appear in that
spot to testify to the sutra), see page 12.

BRI AL &R Z SR ED. ‘ Whenever the light appears, the people sacrifice vegetarian food

r36: sacrifice vegetarian food | so this is a Buddhist-style sacrifice that eschews killing animals.

18


http://idp.bl.uk/database/oo_loader.a4d?pm=Photo+392%2F34%28189%29

H £ T RE,
AEREL. FERERER .

to pray for good fortune and blessings.
From their lands is more than two thousand /' to Xizhou.
I enquire if it is not far to India. People go there frequently, they

say. JGE T 40

After this then comes the story on how the submerged image was rediscovered and brought to Shu

during the Jin dynasty & #, 266420 CE.

BER AT B0, At the time of the Jin dynasty there was a monk who saw a tomb
protruding from the land.

BEFRZAAT . FIIFAEREH/R. | Heremoved [the soil] but could never level it. Later he saw it break
open and he was astonished.

TR SRR B N B TEME T Then he dug a hole more than ten zhang deep and found the image ~ B# 45
and human bones inside a boat.

HEE MR EA. BET S A The skull, arms and legs were all exceedingly large, several times
larger than men today.

Rt et i A4 — 7 i, 4 | During the time of Buddha Kasyapa in Jambudvipa a man’s

iR T NE AR . lifespan was twenty-thousand years. Today fate encourages small & 50
forms, so it is naturally like this.

WIH Z BB WERS. HFRHE A, | When it first emerged it was pulled and dragged, it was difficult

TRIE TR . to retrieve. The disciple turned into an old man who directed to
obtain it easily in an instant.

JAIIEERRE N EE M . [When the Northern] Zhou suppressed the dharma, it was tem- &% 55
porarily hidden and but when [the dharma] was restored, it was
brought out again.

B AEANE R W H . JRAIEAR | The people of Shit know that their spirits emerge from the land,

J= but they do not know about their origin.

WHIEHREZET. HiE%NEFE | They saw on its lotus pedestal the characters dudbdo, so they R 60

b, BEESF. named him Duobdo Buddha and also called it the Duobdo temple.

4 Later References

This story has been copied into a number of later works, first — as mentioned above — into the 668 CE
‘A Forest of Pearls from the Dharma Garden’ {1%352£#K) by Daoxuan’s contemporary Daoshi i& fif,

r38: Xizhou ] likely refers to the TAng dynasty administrative region in southern Sichuan, i.e. alocation on the western
of the two historic roads from Chéngdii to Erhii, so it appears that this road is juxtaposed to the above-mentioned route
via Langzhou further east. The distances reported for both roads are roughly correct and give credence to the veracity
of the tale.

r39: 1enquire if it is not far to India. People go there frequently | This is a reference to road from Shti to Shendu % &
F2[H 8, Tianzht K is another reference to India.

rq7: arms | literally ‘elbow’.

ra7: legs] literally ‘shins’.

r55: [When the Northern] Zhou suppressed the dharma ] Reference to the suppression of Buddhism under the northern
Zhou dynasty 3, Béizhou 4L 4.

r6o: lotus pedestal ] Shinohara (2020), p. 70: ‘halo and base’.
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Glossary

1683, where the text was provided with annotations.

That later text appears to have then been copied into the g3rd juan of the ‘Extensive Records of
Taiping’ (X°FJ7iC) , a work completed in 978 CE. That work became widely copied and the
story about Duobao Buddha was copied into works like the Ming dynasty ‘A Brief Outline of Dian’

(T ).
5 Glossary

Andiér 7Zi#/K: Endere, ruin site in Xinjiang
#188 with an old stupa (® 37.96N 83.63E)
— see page 18, 20

Baigué Yinyéu (H H): ‘Origins of the
Bai Kingdom’, Qing collection of Guanyin
legends related to Nanzhao - see page
16, 20

Biochang = FE: Liangchao % & monk, com-
piled the (£ f4f%) in 519 CE - see page
6

Baoding it J& X £ 7 {R E: reign period
of northern Zhou dynasty emperor Wu,
560-565 — see page 7

Béizhou dt JA: northern Zhou dynasty,
Chinese dynasty, 557-581 — see page 19, 20

Béizhou Wi Huangdi 1t JHE £7: north-
ern Zhou dynasty emperor Wi, northern
Zhou dynasty emperor Wit — see page 20

Cangshan % 1lI: Cangshan, mountain range
west of Erhdi — see pages 8,16, 17, 20

Chang’an K %: historic city, present-day
Xian - see page 8

Chéngdu /% #F: capital of Shit &), during the
Tang dynasty center of administration for
Jiannan 9FF - see pages 5, 6, 9, 15,16, 19

Chéngsheéng Si #X5F: Chdngshéng temple,
main temple north of Dali K3 in front of
it are the Three Pagodas =% - see pages
8,11, 20

20

Dali K: - see pages7, 8,16

Datang Xiyu Qiafa Gaoseng Chuan (KX
JEVIECRIE =G %) . ‘Biographies of Em-
inent Monks During the Great Tang Who
Searched for the Dharma in the Western Re-
gions’, 691 text by Yi Jing X {§ — see page
9, 20

Dazhéng Xinxiu Dacangjing (KIEH B
KK %) : ‘Taishé Tripitaka’, reference
edition of the Buddhist canon — see page
13, 20

Daojiao iE#(: Daoism, one of the three reli-
gions of China — see page 16, 20

Daoshi & ff: Tang dynasty monk, author of
the (VESEERHIK) — see pages10,11,13,19

Dao Wang iE{f: monk - see page 6

SN

Daoxuan important Tang dynasty
monk, 506-667 — see pages 5, 9, 10, 12,
15-17, 19

Daoxuan Liisht Gantong Lu (& & £ jdsaE
3K): ‘Vinaya Master Daoxuan’s Records of
Epiphanies’, work by Tang dynasty monk
Daoxuan JE'E - see pages 5, 9, 10, 12, 15,
16,18, 20

Deéngchuan HJI|: - see page 17

Dian {E: one of the earliest polities known to
China in present-day Yunndn, later also
a geographical term for the region — see
page 7, see {E[E]
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Glossary

Dian Gué E [E: kingdom of Dian, his-
toric polity in Yunnan, centered around
Dianchi, flourishing at the time of the Han
dynasty — see page 21

Dian Liie (EHB&) : ‘A Brief Outline of Dian’,
work by Xié Zhaozhe #f 2£¥, completed
in 1621 — see page 20, 21

Ding Guanpéng T M f%: Qing dynasty

painter —see page 8

Dong Han R{{: Eastern Han, Chinese dyn-
asty, 25-220 — see page 21

Dinhuang Z/&: one of the most important
sites of early Buddhism - see page 6

Duobdo F6 % =% ffi: Dudbdo Buddha, the
Prabhutaratna Buddha mentioned in the
(WETETELE) — see pages 5,7, 9,12,13, 15,
16, 18—21

Erh&i /Hi&: lake Erhai, highland lake in west-
ern Yannan with the center of Nanzhao
on its western side. It was also called Xiér
VG 7H, Xiérhé P5HA] — see pages 59, 11,

15, 17, 19, 21

Fa 1%: dharma, the Buddhist teachings - see
pages 8, 19, 21

Fayuan Zhalin (JE56EkHK): ‘A Forest of Pearls
Jfromthe Dharma Garden’, work by Daoshi
JE 1, the title’s translation has been taken
from Shinohara (2020) — see pages 10, 12,
13, 16, 19, 21

Fanxiang Juan BB : Long
Roll of Buddhist Images’, a long scroll
of Buddhist images painted between 1173
and 1176, see Chapin and Soper (1971) -
see pages 8,16,17, 21

Fanhé #4&: image at Dunhuéng BUE, see Wu
(2023), pp. 169—237 — see page 6

Fota Ta K Fott pagoda, Tang dynasty
pagoda on the western side of Erhdi — see
page 8, 21

Gaoli Dacang Jing (ST K4 ): Tripitaka
Koreana, - see page 13, 21

Guanyin ¥ &: Avalokiteévara, one of the
bodhisattvas, in Chinese also written as
Guanshiyin Y {f ¥, which is a literal
translation of the Sanskrit AT HAL.
Guanyin plays a key role in Nanzhao myth-
ology, particularly in the (F1AFE{%) and
the (HEEH) - see page 21

Guangxi | 74: southern Chinese province —

Han Chao X #i: Han dynasty, Chinese dyn-
asty, 202 BCE-220 — see page 21

Han 7{: Han, main ethnic group of China, also
name of early dynasty — see page 21

Han Wudi {X&7: Han emperor Wi, Han
dynasty emperor Wi, 140-87 BCE — see
page 21

Huanan {1E: —see page 9

Huirui Z%: an ascetic mentioned in the (&
W) - see page 9

Ji Shénzhou Sanbdo Gantong Lu (&4
M =FBGER): text by Daoxuan jEE -
see page 15, 21

Jizhou Z JI: one of the nine old districts of
China — see page 9

Jiaye Jif: Kasyapa, - see pagesi6,19,21

Jin Chao E#: Jin dynasty, Chinese dynasty,
266—420 — see pages 5,19, 21

Jiushan # 1l vulture peak, Chinese translit-
eration of Gadhrakita J&g%<, or ‘vulture
peak, a mountain where Buddha gave
many of his teachings, including the (%
TETEEZE) — see page 16, 21

21



Glossary

Jiushan Si #[|5F: Jitshan temple, Buddhist
temple name, literally meaning ‘vulture
mountain), referring to the sacred vulture
peak in India — see page 16, 22

Jiuzhou Dongta IH /%5 Tang dynasty pa-
goda north of Erhdi - see page 8

Langzhou Bf JH: probably a reference

to present-day Qujing Hi ¥F, see

http://maps.cga.harvard.edu/tgaz/ placenaml'e?ﬁ'\%ﬁ gglzlg

— see pages 9, 17, 19, 22

Li Ming Z28: Qingdynasty painter —see page
8

Liangchao Z2#1: Lidng dynasty,
22

— see page

Liang Zhou 75: Chinese district — see page
6

Lindé B #2: reign period of Tang emperor
Gaozong, 664-665 — see page 15

LiG Song Wén Di XI|ZR3C#: Lit Song em-
peror Wén, Liti Song XK emperor Weén,
424—453 — see page 9, 22

Lid Song X|“%&: Lit Song, Chinese dynasty,
420-479 — see page 9, 22

Lénghua Si #.%¢57: Longhud temple, temple
— see page 6, 22

Léngyt Shan JZF 1l mount Longyt, early
Nanzhao period location mentioned in
the (FFIHKI L) , its relics have been ex-
cavated the hills north-west of Weishan #i
tlI. On the (FEiHEl1%) the name appears
written as < i 1L > UFLL, but BUT L ap-
pears (in old style characters) in the (7
HEFH) . Inthe (FA—535) /TR
#:, it is written as Léngyuta Shan BE T [E
LlI. Longytshan J7F Ll is the modern ac-
cepted simplified form, see Hé Jinlong {
& (2015), but is also used, see Déng Ai

22

# { (2019). The meaning of the name is
unclear, Hé Jinlong i<z ¥, (2015) argues
that it was a deliberate invention of char-
acters to evade taboos and that the term
signifies Longyu . B, i.e. ‘dragon’s car-
riage’. For a recent dating of some of the
finds, see Zhang Naiwen 5K J5{& (2022) (®
25.34N 100.21E) — see page 7, 22

Shan . F Kl 1L: should be writ-
ten as @ IF & 111, early Nanzhao site men-
tioned in the (i HE %) | its relics
have been excavated the hills northwest
of Weishan #11]. On the (FFIHE (%)
the name appears written as < - iLLI JC > I
LI, but@UF 1L appears (in old style charac-
ters) in the (FFIHEF). In the (B —45¢
) B\ T /5%, it is written as Longytitu
Shan #EF[& L. Longyushan 7T 1L also
one modern accepted simplified form, see
Hé Jinlong {4 % (2015). The meaning
of the name is unclear, Hé Jinléng [ 4
. (2015) argues that it was a deliberate in-
vention of characters to evade taboos and
that the term signifies Longyu 1. #, i.e.
‘dragon’s carriage. For a catalogue of ar-
cheological finds there, see Dong Ai # 3L
(2019), for a recent dating of some of the
finds, see Zhang Ndiwen 5K /5 (2022) -
see page 13

Lii #: vinaya, corpus of monastic regulations,
see Buswell (2013), p. 974 — see page 22

Liizong #5%: vinaya sect, Buddhist sect — see
page 15, 22

Ludoquan Ta ZZ¥E: Luoquén pagoda, Tang
dynasty pagoda on the eastern side of
Erhii — see page 8, 22

Luéshéng iZ B: second ruler of Néanzhao,
ruled 674-712, also called Ludshéngyén 1%
R — see page 12


https://www.google.com/maps/@?api=1&map_action=map&center=25.34,100.21&zoom=16&basemap=satellite

Glossary

Lu6shéngyan iZ B 7%: second generation of
rulers of Nanzhao, son of 1%3%, also writ-
tenas — see page see & %

Miaofa Lianhua Jing (W 1% 3% 1€ 22)
: Lotus Sutra, ‘one of the most import-
ant and influential of all the sutras or
sacred scriptures of Mahayana Buddhism,
Watson (1993), p. ix, translated first into
Chinese in the 3rd century — see pages 12,
16, 18, 23

Ming Chao F&i: Mingdynasty, Chinese dyn-
asty, 13681644 — see page 20, 23

Mingseéngchuan (% %) : ‘Biographies
of Eminent Monks’, lost work on emin-
ent monks by Biochang E &, compiled
in 519 CE. Parts of the work survive in a
1235 CE excerpt by a Japanese monk — see

page 6, 23

Mingyitongzhi (Bl —%i:&) 1 ‘Ming Unified
Gazetteer’, Ming Chéo B & geographic
work, published 1461 — see page 23

Nanbéi Chao ®Jl&i: northern and southern
dynasties, period of short-lived dynasties,

386—589 — see pages 7,9, 23

Nanning 74T city in present-day Guingxi |~
P9 — see page 7

Nanzhao T if: southern zhdo, regional
power with its center on Erhai during the
8th and gth centuries — see pages 7, 12,

13, 23

Nanzhao Tiazhuan (FIHEE) : Ilus-
trated History of Ndnzhao’, important pic-
ture scroll dating back to 898, telling the
story of the arrival of Buddhism and the
divine appointment of the rulers of Nan-
zhao —see page 8, 23

Nanzhao Yeéshi (FFiA%EF %) : ‘Unoffical His-
tory of Ndnzhao’, import Ming Chéo FH &

dynasty recreation of the history of Nan-
zhao — see page 23

Qianxan Ta T F#¥: Qianxtn pagoda, the
central of the three pagodas in Dali X ##
—see pages 8,17, 18, 23

Qianfeng #zEf: reign period of TAng emperor
Gaozong, 666—668 — see page 11

Qianfa H24F: reign period of TAng Xizong /& {Z
%, 874-879 — see page 11, 12

Qianlong #z[%: Qing dynasty emperor Qidn-
l6ng, Qing dynasty emperor, 1735-1796 —
see page 8§, 23

Qin Chao %Z#i: Qindynasty, - see page 23

Qin Gué Z[E: state of Qin, early Chinese
kingdom, united China for the first time
as the Qin Chdo Z3#} - see page 16, 23

Qing dynasty {5%i: Qing dynasty, last dyn-
asty of imperial China, 1644-1912 BCE —
see page 23, 24

Qingchéng Shan F#11I: mount Qingchéng,
sacred Daoist mountain in Sichuan - see
page 16, 23

Qujing Hi¥E: —see page 17

San Gué =[F: Three Kingdoms, period after
the Dong Han 7K V¥, with three powers
dominating China, 220-280 —see page 23

Santa —¥%: Three Pagodas, temple complex
north of Dali X called Chéngshéng Si
S22E5F - see page 8, 23, see 555 5F

Seng Biao f%%: monk mentioned in the {
L8L) — see page 6

Shamén 7} [7]: ascetic, a wandering monk,
from Sanskrit Sramana — see pages 6, 9, 23

Shandong 1l /R: coastal region in eastern
China, now a province —

23



Glossary

Sheli Bao Ta & F|E#E: relic treasure pa-
goda, pagoda depicted in (FE1§%E) -
see page 8, 24

Shendu 5&: ancient reference to India - see
page 6,9

Shéntong Si Simén Ta fiE 3570 ]
Shéntong temple Simén pagoda, one of
the oldest extant pagodas in China, con-
structed in 611 in Shandong LI /R - see
pages 17,18, 24

Shijia Fangzhi (B:M7J57) : ‘Buddhist Geo-
graphical Gazetter’, 650 text by Daoxuan
JE'E - see page 9, 24

Shijiaméuni FilZ JE: Sakyamuni, the his-
torical Buddha, whose clan name is Sékya

and whose personal name Siddhartha —
see pages 7, 8,12,13, 16, 24

Shi #: name of a state during the Warring
States period, later used to refer to the
western part of present-day Sichuan —see

pages 6, 7, 9,16,17,19

Shu Gué &E: state of Shii, one of the states
of the San Gud = [, later also used as a
term for present-day Sichuan - see page

15, 24

Shajan EHP: Shu, historical administrative
unit in present-day Sichuan, its name mul-
tiple times changing to Yizhou — see page
24

Shii Shéndigué Dao # 5 5 [EiE: road
from Shti to Shéndy, historical road from
Sichuan to India, via Yinnan - see pages
9,19, 24

Sichuan [ )JI]: Chinese province - see pages
9,15,16,19

Siki Quanshu (IUESH) : ‘Complete Lib-

rary of the Four Treasuries’, Qing dynasty
library collection — see page 16, 24

24

Song “K: Song, Chinese dynasty — see page
13, 24

Taiping Guangji (KFJ7iL): ‘Extensive Re-
cords of Taiping’, — see pages11, 16, 20, 24

Tang Chao /E#i: Tang dynasty, Chinese dyn-
asty, 618—9o7 —see pages 5, 7, 9, 19, 24

Tang J&: Tang, Chinese dynasty contempor-
ary with Nanzhao, 618—907 — see pages 5,
11,12, 24

Tang Xizong fH{Z7%: Tang emperor Xizong,
Tang dynasty emperor, 873-888 — see
page 11, 24

Tang Gaozong /& = ’X: Tang emperor
Gaozong, Tang dynasty emperor, ruling
649—683 — see page 11, 24

Tianzhd X*: India, A commonly used name
for India - see pages 9, 19, 24

Wanfési 77 1# 5F: Wanfé temple, historic
temple just outside % #F, where many
early Buddhist sculptures have been

found, see Wong (1998) — see page 9, 24

Wanxucang (rH 22 58) : ‘Collection of
Buddhist Scriptures’, Japanese collection
of Buddhist texts — see page 6, 24

Wang Rénqgiu F{k: —

Wang Réngia Bei (E{Z5KH#): ‘Wing Rén-
qgiu Stele’, funerary stele for Wang Rénqit
FA=3K erected in 698 - see page 7, 24

Weibaoshan # = 111: Weibdo mountain, holy
mountain in today’s Weishan #£ 1l — see
page 24

Weishan #ji1li: mount Weéi, mountain south
of Erhdi, in the historic context probably
not what is called Wéibdoshan %1 % [l| —
see page 13, 24



Glossary

Xiér Hé P4JEJ: Xiér river, historic name for
Erhdi 75, now in use for the river that
flows out of the lake — see pages 5, 6, 15—

17, 25

Xiér Hé Fengta Ji (PHIEJXLI0) @ ‘Re-
cords of the Local Customs of Erhdi’, one
of the earliest records of the Erhii region,
compiled in 648 — see page 7, 25

Xthan P4 {X: Western Han, dynastic period,
202BCE-8CE - see page 6, 25

Xizhou % M: Xizhou, Tang dynasty admin-

istrative region in present-day southern
Sichuan - see page 19, 25

Xindlué 4 I #&: first ruler of Nanzhao,
*617 7674, ruled 649-674 —

Xian £: county, administrative unit — see
page 6, 25

Xidoyan Ta /DEE: small goose pagoda, 707
pagoda in Changan K% - see page 8, 25

Xié Zhaozhé #HfZE4T: author of the (JEB%) —

Xinjiang #73%: north-western region of China

Xinping fik*F: Shil county — see page 6

Xinzuan Yannan Tongzhi GHrE =R E):
‘New Compilation of the “Yiunndn General
Gazetter”', 1949 new edition of the { = 74
W) - see pages 9,11, 25

xami 7 5%: Mount Meru, sacred Buddhist
mountain, considered the centre of the
world - see page 8, 25

Xuanzang % #&: Chinese monk, 602-664,
who travelled to India from 629-64s,
bringing back many Buddhist scriptures —

see page 5

Yanfa [&7#: Jambudvipa, ‘Jambudvipa is al-
ways the continent where buddhas spend
their final lifetimes establishing their dis-
pensations and is therefore the most aus-
picious site for beings to take rebirth.
Also unique in this world, Jambudvipa
is ruled by a wheel-turning monarch
(Cakravartin), the only continent that is
so governed., Buswell and Lopez (2014),

pp- 377-378 — see page 19, 25
Yi Jing 3 #: Téng dynasty monk —

Yizhou #i/M: Yizhou, one of thirteen admin-
istrative regions created by Han Wudi 7X
E 7 in 106BCE, covering the region of
present-day Sichuan with its center at /%,
#F. In 742 it became Shiijun %, but the
name remained in use to refer to F{#f —
see pages 6, 9, 15, 25

Yuanjia JT %: reign period of Litt Song em-
peror Wén, 424—453 — see page 9

Yiannan = : at the time of the Tang dynasty
the name for the geographic region south
of its Jiannan district —see pages 6,7, 9,17

Yannan Tongzhi (ZFiEE): Yinndn Gen-
eral Gazetter’, generic name for a number
of historical works on Yinnan — see page
11, 25

Yannan Zhi (=F5) @ ‘Gazetteer of Yiin-
ndn’, Tang document detailing all aspects
of Yinnén - see pages 9,17, 25

zhao 18: zhao, term for a local ruler or his
realm —see page 25

Zhongnan Shan %% 1l: mount Zhongnén,
mountain where Daoxuan & = lived in
solitude from 645 after his mother died,
returning in 657, it is part of his name, see
Zou (2018), pp. 59,108,181 —see page 15, 25
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6 References

Zhongke Liixiang Gantong Chuanxu (E  zhou M: prefecture, administrative unit — see
ZEABGE ) text by Daoxuan iEE page 7, 26

— see pages 5, 15, 26 .
Zhoushu (JAT): ‘History of the Zhow', one of

the twenty-four official Chinese histories,
Zhou Ji: Zhou, 1022256 BCE, early Chinese covering the Béizhou 1t J& dynasty, com-
dynasty — see page 19, 26 pleted in 636 — see page 6, 26
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